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INDIGENIZING RELIGIOUS NAMES.

L. General 1ntroducclon.

v a. P031t1ve and Afrlcan Tradltlonal Religione

Thls is the beglnnlng of a sbudy thub the author hopes to pursue
more in the near future. It discusses  one small but important en&
controversal aspect in the area of indigenization of the‘positiven
religioﬁe'ih fhe oonte#t of A%rica.

| By pos1t1ve rellglons here, refopeno, is made to those rellglons

Tuhat uraoe thelr orlglns to the teaching 35 of soﬁe gre;t rellglous inno-
vators who spoke as the organs of d1v1ne revelablon and aellberately de=
rparted from the tradltlons of the pust. Afrlcan Tradltlonel Rellalons as
we know them to-day do not clalm anythlng like that. They elalm no reve~
ﬁlatlons, revealed books or scrlptures or pronounoed rellglous leaders.
They greﬁ’up under the actlon of unconsclous foroos.They are. based on.
rellglous bellefs and usaees that cannot be traced to the 1nfluence of
1nd1v1dual mlnds and thoy have not been propagated on 1nd1v1dugl authorlty.
Af;loeo Tradltlonal RellblOnS form part of the 1nher1tance from the past.
In the maln, they are based on tho phllOSOphlcal and theologlcal belief

that GOD GAN BL KNOJN not only uhrou h H1s revegled books and the only

people He sent but also bhrougthls works of creatlon. Under thls aura
of past 1nherlcance, thp nfrlcan peoples have learnt to call themselves
“and thelr chlldren names that we may rlghtly call rellglous.

boRelatlonsh;ps betweenpp051t;ve and African Traditional Religionss

African history iﬁ'the last. hundred years or so indicates avslf
tuation where the trlbel Afrioaﬁ.Societies came into contact with thei:.
foreign’aﬁd.elien culturcs of the christian and the islamic woplds. Inp.
many insfances,ufhe contact caused a cultural shock on both sides.‘At
that tlme, a number of xeactlons were p0551blclalong uhe 1150 of total
aCCGPthCC or rcjection on the part of the Africans of the ncw £0101gn
oultural forms.2 There h~ve been stqges of befllderment, shook mlsunder-
standlng and the llke. klong thls line, 1t is reported that the magorlty
of the out51ders who came to the ﬁfrlcqn trlbal s001ot1es maintained that
the Afrloans were tabula rasa‘and Just passxve fields for outeldep

rellglous and cultural experlmentatlon.3
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In these cases, the outsiders considered themselree as hé&ihg every-
thing to offer to fhe Afrlcene in the polltlcal eeonomlc,.soelal

'and rellglous sphore S, 1nclud1nr the aspect of chrlstlnn or lslamlc
names. To' them, the nfrloens ‘had no rellﬁlon and kneh nothlngwabout

Goda The Afrlcans were consequentl& labelled pugane or nakaflr,-a hord of

Arabic origin meaning " irndidel." Even other aspects of the Afrlcan

culture were so labelled for 1nou@nee, pagun funeral rltes, agan food,

- '_" :

hpagan marrla”e oustoms, pagan.naneuye SCa uuoh attluudes are clearly

" Bne et Tien, Haicar ih the sonse ek e ugente of both Chrlstlanlty
“and Islam came wlth eertaln'rellgdous goods to‘sell and thereforedpra-
'be%iéedwgeedféalesnaEEhip lnﬁfrjiiéfto di;eenrage §h5£ev;f'o£ﬁér religious
goods wore around. It goes uluhout seylnb that suoh views ,though stlll
hanging around in certuln mlnds,‘are not 0 uldelyvvmalnfalned by scholars
| of Afrlcan hlsiory to-day. The thousands of African trlbal ooc1et1es |
were far from belng E:QEQ&lEQSa. even at the tlme of mhlte‘eontact,They

" have always beendrieh"deompleX' and contlnuously evolv1ng.&- - |
In rellglous as “ell as 1n-other eultural mautcrs, there is no

need to maintain that Afrlcan tradltlonal rellglons and cultures

should” take a stand agulnst other rellglons and cultures. There are

J

and the aspect of rellglous perSOnnanos that the author would have llked
- %o - dlscuss in detall along’ the llne of adaptatlon or 1nd1genlzatlon'
suéh dlscu351ons arec valuable in dispelling fhc type of 1gnoranee of:
which many‘fereién teaeners havebbéen aeeused in tnis that they érel
inadedudfely prepared to teach fheﬂﬂfrieans whose nentalitles and
cultures they do not Lnowg They have 1n51oted on tcachlng “the ﬁfrlcan 6
all about Chrlstlanlty or Islam thle eompletely 1gnorant of the
Afrlcun's rellglous sen51b111tles. In thls way, they huve been acoused
“of v1olat1ng one of the ba51c pr1nc1ples of oducatlon OL ét;rtlng from
the knO\n to the unknown. Obv1ously, they started from the unknowno
After all in the Afrlcan eontexc, p051t1ve rellplons 1like Chrlstlanlty

and Islam have had to establlsh thenselves on ground alroady occuPled

by the African traditional rellglons,5 As new schemos of falth they



oSl FudRI Byaruhanga-Akiikie
-3 - -

could havo found a. bétter hegrlnb by appeallnr to the roll ;ious instincts

L e

: and uLBCGptlbllltleS that already ex1sted in the audleneo,Thls wou]d have
mcant serlously uaklnﬁ into aocount the traditlonal forms, thus talking a
'1angua g6 whlch men accuutomed to thc old forms could understand. Tho aim

of the author is herein to discuss one fcrm- religious namese.

ce Indigenizatione

To indigenize mcans to mdkeflOCal,inborn;'iﬁﬂa%e,inherénf'or to
geﬁake netive.6'lndigendue is the adjective.kThus, ono can %alkiof‘lhdigenous
feod drink, langidge, style, and 50 on, in thé sense of nhlngs that make
sense to a partlcular group of peonle 11§1ﬁ5 in a partlcular lOCullty at a
partlcular time. When one talks of 1ndlgenlzlnﬁ Chrlstlunlty or Islam,
'fthero is no idea to have dlstlnctly hfrlcan, native or local bGlleS,
doctrlnos or le551ons. The najority of the chrlstlan‘or 1blamlc tenets
* are uniﬁersalIaﬁdxunchanging. Indigenization in such casesnwoulﬁ e
léibng:fhe:. line éf egﬁlaining these tenets in the lunbuabe the local
peeﬁlc understandoFer'lrétance, when talklng about God,Jhercas the musllms
have niﬁetyanamés'fer Him, people in Buganda'héve atleast fourteen, and in
'WeEtern Uganda they have over elﬂht names for Him. Talkln;‘about God to the
Beéaﬁdé people'and'ueinc the lh names the people knov, nakes a blg dlfference,
fand there”ie no cohflict whatsoevers7 The same method of locallzlng
lnstructlons could be applied 1n the case of iﬁgﬁés about maﬁ,rlife;
hereufter,heaven, hell splrlts, and even in theyere of'namlng'and'

other stages of human existénee. - ¢

7 s the contrary, there are several beherloural petterns

@nd nerely culcural forms thau hove been‘lmported fron Western Chrlstlan
and Islaale tradltlons that ﬁeke no or llttlb sensc in the locak

Africen conuoit. One could ullue voluncs uboue non~essential chrlstlan
’ er isleeic aepeots that have been importeailh.%hejere as of bulldlng,
uay-of pr%ylng lunguuge, art, dress, rellglous.lusie, names etc. Concerning
:-thls uspeot Agbebl voices the follow Ang oplnlon:” The hymns of one
v;nqtlon.may not necessarily be. those of another nation, and they may not

be put in a bookeThe christians of England nmay sing hymms diffcrent from
the -christians of Armenia, of. Francc or,of Africa; one tribe may sing

differcnt fron another trlbe.,...Tastos differ, English tuncs and metres,
Inglish songs. and hymns,. some of then most unsuited to African
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~aspirations rand intelligence, have proved effective in weakening the
talent for hymnology among African christianse.s No onc racc or nation

. can fix-the particular kind of tunes which will be universally conducive £
to WOPShlp. - (8)

The dlffloulty of hav1n~ unlverselly hcoepted explanutlons and
iﬂstfuctions seenms to be best sﬁbted in the Ln511<h sayln”'" Onc men's
meat is another man's p01son; or the Lutln,ee vustlbus nlhll disputaturs."9
But in the circumstances of Africa, we have haav;pfayur+bocks, hymn~books,
_hermogipms; pew ceﬁstructions, surpliced choir, the white g&n‘s style,

»

he whlte non's dress, the uhltc nan's namcs...c... 50 nany non—essentlwls

rqffeeting the,African christian religiesity.

In the African traditional context, noncs are so replete with

tadly o

meanlne thut when one is called Calisisi_Bradilafu(Charles Bradlaugh),

1
:
>
E

vfhl iva (4ary) JLJOfU(JOSGDh) ete, one 4 1sks the questlon‘"Whut is the

meaning of these namee?" Qne nay be told, these are christion names; they
are good! This is a veluebjudgmont besed-qn.the historical situation
"hereby everythlng of ‘ﬁlrh sfwndera und excellenee wes ﬂuropeano

ASomeone well dregsed would be dressed_European style,kijengu. A good
>sﬂlrt of‘cloth Just ﬁo hurepeun, a.gooe House was Europc s A good nane
‘H_Just be Eurepean° va1n5 & Europcan nare through baptisn nostly, or even
w1thout beln baptlzed gave prestiﬁe end coused one to be associa t with
the hlch classe In1t1a17y, nany people came to;send their’children to

the m1331onmry schools, anong other things, so thcy eould 1e o Furopcun
ways and how to live like the Europeane.

Once the people joined uhe european eﬂthbllshments, by being

Vlured 1nto then, or due to‘thelr desire to shere in the Lvroechn Lduca=-
tion Qnd material bcnefits, er even by being 11uer 1ly b;ibed into then,
they accepted the stetus quo and ettled down to nguut themselves.
"Theylaoeepted Chrlstlenlty and Islen and their new ways of initiation,
ithelr narricge rlteuls, un@ their vays of praylng, 1nolud1ng their nanes.

’ g t

The 1ssue 1s is 1t GSSGnLl,l for one to have a christian namne in

order to becomo~- chrlstlan which hmppens to bu elther Luropcan, Latin

Greck or JewiSh? What e:w hOuC Affricans who decide to be ca 1led neres

LR N

like Anﬂere;(Andre“~man11ness) or Thonas (twin) etc without being baptized?
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And vhat of those Africans who want to be baptized christians and choose

namcs like Muge, Mafuta, Twale, Riakaikara,-lugisa, Kizito, lukasa etc.

~ but dislike-the so~called christian names of foreign origin? Now, let

us examine the issue of the christian names prqper in Africa,

2+ Christian -nemese

With the Qomiﬁg of Christianity, there were introduced a whole lot

=

-

of names classified as christian. The converts to christianity were

1ured or persuaded and at times forced,to take these at their baptisms.

.

Sone of them were nanes of people who died and are known as salnts,

in the sense of belng in hoavon with God and the angels. It is to be

»

noted that not everyOnc Who died and is in heaven is acxnowledéod

ppbl==;£ as a Sulnt. The .rgggent hgs hovwever been that whon_tpe convert
takcs the nare of onc ‘of % ézéaihfé; ﬁhé convert coémes tnder the patron-
ship of that saint, or is e£p~e¢-t?e£1 o' know the 1ife history of that
saint and try to orulate that ‘ saitity Chiistian teaching $5 ginn fhaﬁ
the saints pray for anyone,so that if onehed e publiciy dckﬂbwled};ed

-

saint as patron in heaven, che rc was no fear that no one in heaven cared

about such & person. L

Apart from giving names of st o their converts, the christian
preachernmen also at timeslgﬁvé_nameé of*their own cﬁltﬁré, Celo Smithj;
Brown, Tucker, Livingstone ctcy and the Africahs wore peféuadéd'that"sﬁch
ndmes of AEﬁrop¢qn,G:e§k;;aﬁin drrchrcﬁ'origing'githough meapiﬁglesé“%o

.

then in the majority of cases, were better than the African local names,

originally categorizéd as pagan namcs! Theré are still Registration fo?ms
where one is ask;d.to iﬁdicatc hisé" Christion and Pagan" names.

The uthor's chief intcrest is the cross—cultural comparison of
nqnes, Where.50551ble, of religious 51~n1fic ancee The contention iséthat,
thg deglre to have d Eurowean namo,has Qaused some people tq duplicafe
fheif ﬁagés unnééessarlly,ths is ”hut is meant. You may get one called,

| . Benodlctus.c.Lutln name
Benedict o .adapted in English
Benedikito,.adapted in Rutoro(Uganda)

i ifand MugisaseRunyoro/Rutoro for Blessing , and all four

derivatives mean the sane thing;essentially, éne blessed by God.
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e It is truc that ﬁany of the éo—caiied'christian names have somne
’réligicus msahing in this that they indicatec réference to God or God's
attributess Exanples of such nares are the following with the local varia-
tions of Western Uganda.

-le Baruch-Baruku, Hebrew Baruk, mcaning " Blessed" byAGod.lgIt‘also means
a man of strong characters

% S % K]

2, Daniel - Daneri,Daneli,rheanS" My judge is Gods" 13

1

Se E;mahuel - Manuefi{Manuacii;means,JGod_with use" .
.4;'john;jééﬁnéé(Greek)-Yohanaﬁ(Hebréﬁ)— Yohana, means,"Gédﬂhag boen gracigus."
5e 5ohéthan, Yohésani(abbreviated to Nathan- Nasahi) means“ééd has givgn."16
6o Joram,3éhdrﬁm-¥olamu,¥oramu,means " God is high;“ 17 |

Te Josépﬁué,JésephAYozefu,Yusifu=God takes away, or may He add.18

8e Jesus, iﬁitatioh of the Greck form Jeéhua, which in turnlgs e late form
of Jehoshua or Joshua - Ydswa =God is salvations SR

9ederenias, Yeremiya :'God\does,establish.zo

10s Benedictus, Benedict-Benedikito= Blessed by God.
1le Tobiah-Tobi = God is good.?l

12, Raphael, Refeiri = God has healed.22

13. Michael,Mikairi = Who is like God(?)23 ;
14e Gabriel-Gaburieli = man of Godsz%
15+ Deogratias,Thanks be to God, often shortened %to " Dco".
.16. Neheniah = Nekemiya ( Neko) = God hos ‘Gonseledy P

17eMathias, Matthew =Greek Matthaios, or lMaththaios,.probably a.variant
forn of Hattathias(Hebrew) -llatayo = Gift of God. 26

18, Godfrey = ffieﬁd bf God, or in favour with God.. 
19, Osce-Hebrew Hbséélz God's slavation or‘delivgréﬁoe.
204 David—Daudi ; Beloved by'God. 27 | | | ,
- in namésllisted.ébove, it is easy tb see tﬂeurgiationshié with
('God. There are other christian nancs Oerréék,jewisﬁ dr Europcan érigin
whése relationship is no{ 21l that clears They are calied christianinémes
because at some ti;e ih'history, sone individual‘by éuch a nane became a
christian, and thepefore everything_gboﬁt'hiﬁ inciuding his nanes becane
christian.Such wogidfinclpde such nanes as,ﬁoses, the. Egyptian Mes or lMesu,

. ; 28 . ] ST
neaning extraction, a son, = Peter, is the Greek forn of an Aramaic -surnane
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Cephas, latinized to Pctrus, meaning a rock- Maik;'MarQus Deans‘lhrge

hamner(29) - Marta neans lady or mistress, =B Abruhum neans ex@ltod fether,Bl
- Phillip means, fondiof;hqrsesj
33

neans pringess””,vwhercas Andrew, Andreg or Andercya mcans " HManliness.

7_Thgmas(Gron) neans twin- arch(Hebrew)

Under the desirs to copy. some Huropecan custons, one atmﬁimes comes
.-~ to an absurdity as in thquolloving A man e called Mr. Walker. His wife,
malc. and female children are called by thut nanc. ”hls nay not qpply
- exactly in the local circumstances. If onc is called_Ka?g:o? lsingoma
vor Wasswa, these -arc names for." tgins"—like Thogas.ﬁlnpg thls person's
~-wifeand children nay not be twins,it is gonsenslqal to folloﬁ a Buropean

~-custon and insist that they nust be called after their father's nanee

43 Islamic mfimose i

Vhat has been said about the'introductidnlﬁf christiarnamosjand the

argunents behind, apply to uhe Isl anic ones too.These are mostly namos of

i
it -,.J

Arublq/culture— orlgln.uhen a tradltlonallst hears nengs., llke Hadlaa,

p——

e i .- =

Abdulalin,fnilani, Abdunurr etc,.ne asks:“ %hat do thbse nares Deun9" The
* 3 Y it 4
impression has bevn~thut if you ﬁcct an Abaullah or apSuwecl, you”have

s -

net a nusline The contention is»thﬂt“@ne may have an hroblc namc, and not

35

be a nuslin by religious afxlllatlon. It is to be noted.cs in thw tase of
Christidnity,  guite a good nuﬁber'of‘hrabic/lslaﬁic names have noference

to nllgh~God.They arc usUelly rvflcoulvb of somc attrlbute of” God, and

e
P

the prefix " Abdu",servant of 4ds often employcd in conaunctlon wlth some
sort of"liasons" Thus wc havc namnes llke:—
le Abdurahin,the scrvant of God thc compassionates
- 24 Abdurzhman,the servant of:God the bencfdetor.
B Abdubarr,ch servant of God who causcs Dlty.
Le fbdughani,the servant of God the riche
5e¢ Abdunafi-, the servant of God who favours.
6+ Abdunutr - Nuuru,the sérvant of God who is thc lighte
Te Abduhadi,the servant of God who guidcse
- Behhdubagi,the servént of God wha is cternale
9eAbdurashid, the servant of God the lcader.
LOJAbdukabir, the servant of God who is great. g i
1l.Abdunugit, the servant of God the nourisher.
124 Abduwasi, the servent of God who.is omniprésente:
13s Abdugawi, the servant of God thc strong once
" ALe  Abdumuhyi, the servant of God creator of lifci
15+ Abduqadir, the servant of God the powerfule.
16. Abdumaliky the sérvant of God the kinge -
17+ibdukthabir, the servant of God the sagacious.
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18, Abdubasir, the servant of God vho™is the scer.
19 Abdusani, the servant of God the hcarcr.

204ibdalin, the servant of G 4 who knowse

4. African tradlulonal nanese

' ‘Thatwtheﬁﬂfricanslhavé1boeﬁ:coﬁéérne& about God,needs no argumenta-

‘%ibn.35Acéording to African cultures; nan 'is-a creature that belongs to a

" comunity of pérsonse Human relations are understood in terns of relation-
shipé and kihships 0 others who' are ‘the 1living or the dead. Relationships
#ith the spiritéiof’the &ead; whether these be saints, ancestors, or cven

"Goa.HimSelf, are mﬁbhbroéognized in concrete form. It is in view of such

. acknor 1edgeuents that people auon“ other things, give nanes in confemora=-

tion of the decad or in relation to God or His attributes. Drawing from

2 PE § e A,:’ i sl g 7 z S EEE L : * 3 y . y 3 E 3
he exanples of such nanes from western Uganda, -sone names are herein
gilven and paraphrased to indicate that pointeThus we have . the follewinge

le Byaruhanga(Bya-Ruhange) of :God; ‘a person iof Gode

2+ Karuhanga, a child of God,

3e Byarugaba ( Bya-Rugeba). a person of God the giver or provider.
L» Karugabs, a child of God the providers -

. 5e¢ Byenkya(Bya-Enkya) a pgrson of God sourcc .of good fortunce
6eBirungi, someone of God souree of goodnessa

7 Mbobaziy a person df God:who is llndness.,

8, Bunihizi, has refcrence to people's hope in Goda
9. Tuhaise or Tumuhaise, let us. praisc Him(God).
10« Byengonzi, onc of God source of loves

1l. fhimbisibwe, let Hinm-be. praiseds. ;. -

12, Asiinwe, let us give thanks to Him.

13+ ‘Aribaitwe, He is withiuse ,uuiciir ;

lhe Tumwiine, we are with Hin all the tine.

15e 7 Nuwagaba, Heiis the one who gives talents, riches, etge:. i
16, Twesigye, let us trust Him. .

17« Mugisa, child given as a-résult of God's blessing, Blessinge
18 Tunukuratire, let us follow . Him in all His wayse '

19+ Twindmwjuni, we haveithe Saviours

20, lusinguzi, He(God) is the congucrors

5, Towards a synthosis of reliﬁious NaiCse

It is the author S, conten 1on that any name glven to unybody,
anywhere in Africa in referenee to: God or God'skattributes,,is as,

~.d .
religious as qnyo‘Lher nanes found in other rellglous,trqdlblons.

If one is called Lwanga; JaraROfl, Omiony, Jomo, fnd oa, ukeru, K;lZu,

Kato etec, before he bccomes a chrlstlan or.is chtlZOd the euthor

-J,,‘ [ .

naintains that .at hlS buptlsn, everythlng ‘about such a person 1§

baptized including all hiss: ngaes. In such ca ses, and w1thout denylng

b 1
o B

the value of having naﬂqs of" saint s, or be%u ciful forelgn nancs there

is no nced for aiditicn:l so—called christian nares 01 2 forelgn
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or1~1n, Whlch may be meanlngless in tho local context and espeelally

when the persons concernod 1nslst on belnﬂ baptlzed and rooognlzed by

their local nanes. It is not eosentl 1 to ualntaln thﬂt HMugisa is a pagan

name ood for paguns only, Abaulbgrr 1s a nuslla nang _f.goodifor nuslins

only and Benedlct is a chrlstlgn ridnie éOOd for christians only, whereas in

essence, all three ncan pructically tﬁé satie thlné, namely, one who 1s

. ‘J
N s PR

blessed by God Sne may “6r the other. A chrlstlan comblnatlon of Benedlct

£l

Mugisa or Grace Mbabaz1, when both nanes mean the sane thlno, is an

o

«uﬂnecesSary duplicafio' Bé51des,?it has been p01nt0o out that one can
be called’ Andrew, Peter, Joseph eto, w1thout hav:Lnb ever b en bupulzeu. »
One»may-lnheﬁlt'Such namesj_rou ‘one's cultur¢l horluage. In such c@ses, ‘f

5 h pnh 5 d <R g7 4 ‘4_2.

such names are more cultural than ChrlelanoIn themselves, they huve ‘

s 2%

nothlnb christian ubout then unless they are born by poople who are chr1~

sl 5

-*stlan'by yeligious filllatlon, In the: same. veln, one may cnooso “t0 be '

‘called Ramanzani, Abdullah'otc; and one is not ipso faoto a muslim.

.

One has to realize that in the present soclal struotures of

- E 15s LR

Uganda, for instance,, to be called Yusifu, Yozefu or Suwedi‘places one

A

W ouatu

ot an advantage or a disadvantage depond1n~ on soume 01rcu“stan0os, pegause |

€ -

one becomes labelled elth ras a protes ant, a catholic or a-muslime A

nane like dMoses, like = ny of the local nanes, throw p6091c of; . balance

s

e Lile
in the sense that they are not directly associated with a particular
,'_. . . '
religions A Byarugaba could be a christian or a nuslin, and yet the

R AP LE

nane refers to a child of God who gives things.

R

. -~

In the subconscious minds of many people, many traditional .
A e !'_ » o
nanes of the Africans are still called " pagan} and as it were, not
: 5 W b tan B '
goode There is a core of naticnalists who have been dismissing Chri-
stianity and Islan as enemies of Africa because of the actions or inactiong -
statements or specchlesness, of the ohurch leadcrs on specific issues, in .

- -8t

colonial Afrlca.j68uch peonlo rogeot alien ouluural forms en nesse, at oy 0
tlmos w1thout 1st1nbu1éﬂ1ng botween the (ood fron uhe bq&—th@y don t

ol

ClSulH“UlSh beWGGn the esscntlalsuﬂng the' non—esson‘tl'tls.Alonb such a

.

line of thinking, it is ndb surprlslnn that some rejdct evowu ' their

so=-called christion n
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_ saints, the answer 1§," Yes, saints are ancestors of vwhite men; we Want names
of our own-ancestorsi" Thése and related mutters nued uuoh study and " under-

RS .

standing.”Thiéxtypé ofbstudy is whaﬁ'fhe author is prop051ng to curry out

so that what is said in here is far’frbﬁ be1ng conclusive.

FOOr-NOT“S. | . Y
g sﬁith“R.(189L)'pp.1-j - " 3. B D.B. (1971)pp.3—5
3.?T$buia rasa.is a Latin phruse ﬁéunlng an e*oty slates _ 5
LeBarvett D°B;(ié71) Pe3 | 5.Byaruhqng¢—Ak11k1,A,(1971) Thesis pek25e
. debster chtlunary p.510 '-' 7. Sone of thu nanes for God 1n Buggnda

inciude: Ddunda(shepherd) uukﬁaa(Lor&) thondw(cre@tor) Diisoddene(big eyed One.
In Western Uganda, He is known under namcés like:Nyamuhangd, Nkye, Kagaba,
Kazoba etce o ‘ _
8¢ African Church,reports of proceedings of the African Church for Lagos

and Yorubalqnd 1901—1008(L1Vbrp001) p.9l. :

9. De gustlbus nlhll dlsput_*ur is a latin phrase which expresses. the fact
that when it comes to mattcrs of tastes, there arc values of choice which
are apprec1aued only by tne 1nd1V1duals 1nyolved, and arguing docs not pay.

10. uyandele E-n(l971) p.l6 _ ,
11l. Byaruhanga=ikiiki oPacit oppe399 ff.

-

12, Catholic Bible Corientary seétion 4726

13« Tbids scotion L9khe

1lhe Bible Mathel:2l 15, Davis J.(1929}'§.399 
166 Davis J.(1929) pek07 " 17 Ibide pek09. |
184 Ibide pekl? RN Ibid; De379

20, Ibide Pe36l o 21, Tbide Pe785

22, Tbide Pe650 23, Tbid. pe500

2lie Ibide - " pe240 : 25.Ibide pe 534

26, Ibide pel8L 27. Ibid. p.167

28, Tbidspe5L5 = ' 29.Tbid. Dbl .

30e Ibidapel78 A, Ibid;p;7 ts

32.Ibide pebOL - - ¢ T TEU "33.Ib1a. 681

3Le In Arablc, Abdu al-Saml, fhere is a liaison to get Abdulsuwl0 But in
local lunguages, the "1" disappears, so that one has AbdUecso
Other islanmic common naues 1ncluae,nburbh1u, uburwhamunl, Abdu, Nuuru,»
Abdurashidi, or Rashidi,Juna,Aiusi,:inisi,snilani,Onesmo, Budala,Twdha,Musa,
Onari, I ﬁuhauudu Zulia, 0514 ﬂl,ﬂchJu Hafisa, etce _

35 Mbltl J.\1970) dlscusues concepts of God in Africa.in some great details.

364 Aya ncvlc EeA Opecite pe9e

‘
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