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"Intervals of dreaming hoip us to
stand up under days of work"

- Pablo Neruda, Memoirs

P -

PEELIMINARY DEFINITIONS

We begin by considering the entire range of things we think we kmow.
That is to say, we d not at this stage ask questions about whether
we really know all that we think we know. . Within this whole range,
we distinguish between two kinds of "imowledge" : one kind is ¢4
sciemtific knowledge, the other is not. 4

Scientific Kpowledge includes all knowledge claims formulated
in tems of concepts located within a larger theoretical framework .
seeking to objectify natural or social processes, whose descriptive
implications are testable in principle, md which are accepted in
accordance with commonly recognised procedures of oo-ﬂ.“g
reasonably satisfactory in their explanatory logic and ’

* I have bemefited immensely froa
dallik, A.P. Rao and my oonund*'h.f
Social Sciences, Calcutta. e
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ontological or epistemological questions about the nature of
scientific knowledge and how it is obtained need not arise at this
stage; we will retum to these questions later. However, I hasten
to add two clarifications. Firstly, the use of concepts located
within a larger theoretical framework implies a general theoretical
st;h-e which connects man's relations with nature and in society
jnto an integral explanatory unity. This bucomes possible in a
scientific sense only if natural phemomena and human relations are
sought to be comprehended in the context of society as an ongoing
historical m.1 Secondly, commonly recognised procedures of
reasonable confimation are themselves products of a historical
process - in the history of science - and intimately related to
changing social structures. On the other haund, it also needs to be
noted that such knowledge, because it is based upoun a set of
theoretical explanations where logical connections and objective
conditions are explicitly understood and continuously tested,

corroborated and refined, offers us the most reliable and sound

basis for action.

1. It is beyond the scope of this paper to show that this is not
possible within the confines of either the positivist method
or the distinctly 'presuppositionless' phenomemological approach,
i.e. minus the darxian appendages as in erleau-Pouty’s
phenomenclogy or some other process-explanation of 'the
historical sedimentation of consciousness' (Habemdas's view of
the increasing rationalisation and bureaucratisation of social
institutions and comsciougness, for example). I have discussed

. some of these issues in Partha Chatterjee, "On the Sciemtific

Study of Politics : A Review of the Pogitivist dethod" in S.

P. Chatterjee, S.K. Chaube and 8. Datta Gupta, The

dtical T : pe Marxigt B (Calcutta
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But, it must be recognised that if we were to rely ;oioh' - L
on' well-confimmed scientific kmowledge, we would no" get very far, '
even in everyday life, for at least one simple reason, Vize, the
concrete scientific knowledge which we now possess covers only a i
very inadequate portion of the eatire range and comple:xity of :
problems we have to face in our ralations both with nature and wth
other men, Yet, the need to act foices us to make certain prnctical
judgements and decisions, based on suppositions which cannot be
strictly characterised as scientific knowledge. Such beliefs are
pon-gcientific (although, until sc1entifically proved to be false,

they are not necessarily unsc1mtif1c)

Men hold pon-gcieatific beljefs for two reasons 3 (1) where
adequate scientific knowledge does not exist, or (2) where sciemtific

kfiowledge exists but is not known or not believed in by some people. -

In both cases, non-scientific beliefs consist of some mix
of certain general praxiological principles derived from or informed
by what is known scientifically (although the strict boundaries of
science are thereby transgressed), certain g@pirical trial-and-error _ '
principles carried through in Lraditional or gustomazy thinking and -
ways of living and doing, and certain WW

ontolon.cal significance to the world of nature and of lﬁ.

2, If one accepts Polanyi's Minc-tign between
"agnostic" doubt, one would MW .
as thnu mbawt to ou or thﬁ other kind of
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BELIEFS IN SOCIETY

The abeve doﬁnitiona are, in a sense, fomal, and do not distinguish
between individual and social beliefs. However, as dannheim has
ahom.3 individual beliefs cannot be meaningfully understood except

i selebion o Beliefs shazed collestively.® 1t is possible in
individual cases to investigate the source of particular beliefs or
modes of behaviour in temms of its genesis in the individual's life-
experience, which is the approach of the psychoanalyst; however, as

a method of analysing beliefs in society and "modes of behaviour of
social significance", the psychoanalytic method is largely inadaqt.xai;e.5

3. Karl Mannheim, Ideology and Utopia, tr. Louis Wirth and Edward
Shils (New York : Harcourt, Brace and World, 1936), pp.34.

4, "Strictly speaking it is incorrect to say that the single indivi-
dual thinks., Rather it is more correct to insist that he participa-
tes in thinking further what other men have thought before him,

He finds himself in an inherited situation with pattems of thought
which are appropriate to this situation and attempts to elaborate
further the inherited modes of response or to substitute others for
them in order to deal more adequately with the new challenges which
have arigen out of the shifts and changes in his situation, Every
individual is therefore in a two-fold sense predetemmined by the

, fact of growing up in a society : on the one hand he finds a
ready-made situation and on the other he finds in that situation
preformed pattems of thought and of conduct™. Ibid., pe3s. I
quote dannheim, but up to this point the position would be largely
accepted by socioclogists following some variant of the phenomeno-
logical approach (Mlerleau-Ponty, Schutz, Habemas, Garfinkel or
Berger & Luckmann, for example) as well as b{ darxists. On the other
hand, this perspective ig in sharp contrast to the non-cognitive
liberal moral philosophy of, say, R.Md, Hare, since adopted by a
whole tribe of welfare economists and collective choice theorists,
where fundamental beliefs are treated as a matter of individual taste
or "preference" and left at that., Polanyi's personal knowledge"

and "commitment" are conceptions of much the same sort _

p.26-88. I am aware of attempts in the field
o investigate social beliefs and behaviour by
u ﬁ:,:h:o'“hid' of psychoanalysis to make them
[} social groups, small groups in particular.
ﬁcnﬂlt-hm m«"fi-mm i ~-

T
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We define a society by certain social m "ﬂ m =0
guished from purely personal activities) ordered by certain mﬂ ' J
rules commonly accepted at least among those engaging in that

activity.s These activities and rules generate certain mp:lgl

relationg amongst men in society (among various individuals, OF, ak

a higher level of relations, among the various groups thaaqivo. ]
constituted by more primary relations). Definite pattems among such

"5 ‘ relations make it possible to identify social gtructures. The
reproduction of such ordered acti vities over time defines an jingtituted
social procesg.
: .
pa- The most bagic human activity is living itself. liore extended
ht " social activities enter the sphere of creation of the conditions of
.:or life. The crucial difference lies in the availability, and the quantum,
ch | of a social sumplus. Where social activity consists predominantly
v ‘ in living itself, i.e. subsistence, md the social process consists
almost exclusively in the reproduction of life, the society is a
"gatural® one. (I use the quotes in order to distinguish this from
4 any unhistorical and metaphysical connotations of the notion of
o natural seciety as, for example, in Rousseau.) 4s social activity |
Sher | | becomes more complex and constitutes processes of rqam ol ‘the

conditions of life, society moves further and further away “*
l - ad
aste "gatural" state.

6. Althougn adequate for our purposes m. tite cond
%ﬂiﬂﬂh much too general for cone:
rel and structu It is prec:
historical M ,

Pite 1w m es.

il - L _J. - L_q
_1 ey sy ;,“,.-'ﬂ}k
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Analytically, it is convenient to distinguish between map-
object relationships and man-man relationships.

It is now possible to delineate in a preliminary schematic
form the succession of types of social beliefs as society develops
from the archaic "natural" state.

Where activities are at a stage of direct "natural" production
and consumption for the purposes essentially of subsistence, man-object
relationship are also predominantly "natural®. Practical knowl edge
Buiding man's attempt to gain control over nature is at the level of
extremely elementary m.7 However, since natural processes are
still not subject to rational comprehension, they remain egsentially
mysterious and control over them precariously uncertain. Consequently,
there are beliefs in the magical propérties of objects or rites,

The precariousness of human existence in an enomously larger,
incomprehensible and hostile natural environment also induces the
belief in the mystical powers of certain specially endowed individuals -
the shaman - persons who can, in sensory temms, transcend the temporal

7. I adopt here the distinction made by Habemmas between t H
which consists of "rules of experiemce" of, say, artigans,
"proven in the tradition of their trade", and technology which
"extends and rationalizes our power of technical control over
the objects or ..., objectified processes of nature and gsociety"

, on the bagis of the theoretical knowledge provided by the

LA sitive sciences. See Jurgen Habemas, | ‘

: rmm ¢ Heinemann, 1974), translation extracted in Paul
‘ Connerton, ed., Critigal Sociology (Hamondsworth : Penguin,
r")o PP 330-47. " e
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10, "Real is in the first place the family tree; it is

<t T te

and historical human cond:'n::lon.8 Man-man relationships are also

at elementary and primordial levels of organisation, with the family

as the basic institution ordered by rules of kinship and marriage.

The boundaries of seciety and its simple intemal st ructure are

defined as a W,g a close-knit unity where "the whole is
considered to be more real than the par\:".10 These relationships of
man with nature and with other men, characterised by the mysteriousness

of natural processes md the organic unity of community (exemplified,

» .. mystical ecstasy is a retum to Paradise; that is, it is
expressed as a annulment of Time and History (of the Fall), amnd
a recovery of the situation of primordial man ... the mythical
remembrance of ‘a non-historical happiness has haunted humanity
from the moment when man first became aware of his situation in
the Cosmos". uircea Eliade, U 7 tr.
Philip Mairet (London : Collins-Fontana, 1968), pp.69 It is
also important to mention here that such beliefs are of necessity
social beliefs, unlike dreams, for instance. "There is no myth
which is not the unveiling of a 'mystery', the revelation of a
primordial event which inaugurated either a constituent structure
of reality or a kind of human behaviour. Thence it follows that
becauge of its own mode of being, the myth cannot be particular,

private or personal”, Ibid., p.17-8.

9, I use the classic gemeingohaft-gegellgenaft distinction of

Tdénnies. See Ferdinand Tonnies, MW tr.
Charles P. Loomis (London : Routledge % Kegan > .

8.

mere real than its branches, twigs and leaves; real is
strean of life, the ongoing society, rather tham the in
persons in which its finds incidental and sphemeral ex
and incamation”. Wemer Stark, The Sociolegy of Re:

1 "Q-Po’c‘ o
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for instance, in the blood-feud), tend to produce "an inclusive
mentality", "a pervasive tendency to see and find coherence every-
where, in nature no less than in human life".” Such inclugive
beliefs about natural and human life and behaviour, giving meaning
and coherence to human existence as a whole, are'provided by

religion. 14

As man-object relationships move away from the stage of

"natural” production and consumption, techne becomes more complicated,

involving manufacture with more complex instruments of labour” and

11. Such as in the great creation myths. 'The philosophical impli-
cation is plain : our senses show us a far-flung diversity, but
in the depths of being the manifold is tzuly one. iultiplicity
is but phemomenal, appearance; unity alone is noumenal, real”.
Stark, ibid., pp.23-4. The elementary state of techne is

* clearly not conducive to analytical reasoning.

12. "... the mind formed in the matrix of community is referred back

f to the origin of things : ... it findsg itself ultimately up

.| against mystery, against the root-problemsyof all religion -

! where do we all come fyom? how have we been created? and why
have we been created? what is the meaning of our existence, and
what is the meaning of the suffering which our existence entails?
... the societies which we call communities will therefore
develop a metaphysical and mystical bent., Totemism was a fruit
of community, and &0 was Christianity". Stark, ibid,, p.1.
"Every religion, even the most. elementary, is an ontology : it
reveals the being of the sacred things and the divine Figures,
it shows forth that ghich really ig, and in doing so establishes
a World which is no longer evanescent and incomprehensible ...."
lum' oyocito. p¢19¢

13. "Instruments of labour not only supply 2 standard of the degree
\ _ e of development to which human lebeur has atfained but they are
|- o ‘algo indicators of the social conditions under which that labour
I g is carried on". Karl darx, Capital, Vol.1, tr. Sasuel Mloore and
R - o Edward Aveling (Moscow : Progress Publishers, 1971), pp.175-6. ;
' MMiMMapmm "in which man of his own accord bz
tarts, regulates, and controls the material re-actions between
'® ... in order to app ate Nature's productions
”‘ his own wants". il » Pe173.
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a social division of labour (involving, say, the detail labourer
and his implements); sueh knowledge and organisation, however, still
remains at the level of mm.” The natural universe continues

to remain essentially mysterious; the associated beliefs in myth and
magic, consequently, persisk. The simple structure of man-man
relationships, ordered in "primitive" aocietiea by rules of icinship
and marri age, become more extended and elaborate as a result of the
gocial division of labour.15 Production, especially agricultural
production, on an extensive scale is ordered by elaborate rules
defining rights (property) and necessitates the legal institutions
of the state., Society retains the orgmio character of commmity,
and religion, now itself more jnstitutionalised, provides unity, .
coherence and legitimacy to social institutions and rules.

14. "Whether complex or simple, each operation has to be done by
nand, retaims the character of a handicraft .... [his narrow
technical basis excludes a really scientific analysis of any
definite process of industrial production, ...". dar®, Capital,

v°1.1 ’ p. 3&)! -
e " ¥ the convergence of fractional work into the life-calling

of one man, corresponds to the tendency shown by earlier societies,
to make trades hereditary; either to petrify them : -
or whenever definite historical conditions beget in the individual

a tendemcy to vary in a manner incompatible with the nature of

castes, to ossify them into guilds. Caat w v

from the action of the same patural law, that Lat o8

differentiation of plants and animals into species and vari
that, whem a certain degree of “has

reached, the heredity of cut:’?d the

are ordained as a law of society". darx,
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There is a contrary social principle which makes its
appearance and runs parallel throughout these stages of social
development, although it fails to become the dominant principle of
social organisation, viz. the principle of agbociation. The
associ abional principle arises out of an-gconomic activity (ordered
by the rule of money) of a specific kind, viz. making more money
out of money. This is a capitalist pmcesaa,1 represented at this
stage in activities such as trade, usury and banking. Economic
activities of the capitalist type centre around the individual and
are, in general, inhibited by taboos and restrictions imposed by
community loyalties. Capitalist economic activity also emphasises
rational calculation and accounting. Associational principles begin
to assert themselves in sectors of society influemced by economic
activities of this type - in legal principles and thinking, or in
sectarian religious movements - but remain subordinate to the overall

character of society as a c:ommu.n:lty.17

16. 1 am adopting here the conceptual framework proposed in Sanjit
Bose and Arup Mallik, "What is Economics? A Process-view of the
Subject" (mimeograph, Indian Statistical Institute, Calcutta,
1978). §

17. '"The appearance of an individualistic element in the thought of
St. Thomas Aquinas is but one of the indications, one of the
proofs, of the fact that gociety was in his day undergoing a radical
. transfomation : it was beginning to change into a consistently
associational system, an order within which the individual would
be strong and social coherence weak - in short, into that condition
which, following Karl Marx, we have come to call capitalism"”,
| Stark, op.cit., p.231. Stark provides numerous examples of the
| rise of agsociational principles of social organisation and thought
consequent trading and commercial activities in Hebrew md
ellenic ety. ibid., pp.232-47. These are also reflected in .

law, Similar tendencies can also be seen in ancient India
mm:-h as Buddhisn and Jainisu and in the
. cults in medieval India.
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_ The associatienal principle becomes central in society when
the capitalist process emters the spheze of production. Man-nature
relationships begin to:be investigated and amalysed in the theoretical
tems of the positive sciences, and specific techniques of controlling
nature for human purposes acquires the character of technology rather
than techpe. uan-man relationships, i.e. relabions in society,
begin to lose the character of community, based on kinghip or
ethnocentric unity, and are now based on the principle of asgociation,
i.e. a contract or covenant in which individuals agree to come
together for mutual advantage (the liberal theories of society). The
associational character of society places central emphasis on fixing
individual rights and duties, and seeks to delimit the domains of
social institutions such as the state and the church vis-a-via the
domain of individual felationships, i.e. civil soc:ldy.18 V

Where non-scientific beliefs, sometimes in combination with
scientific ones, are unified with apparent consistency into a total

and universal system of beliefs, we have an w.19

IDEOLOGY AND INI'ERESLS

All societies with a divigion of labour in the organisation of
production will contain within it sources of conflicting or

Philosophy of Law" and "On The Jewish Question' l‘:lg e W
, Vo1.3 (Moscow : Progress P

Engels, M
1975), pp-3-129 and 146-T4. e

19, Upto this point, the definition is sim

tion of Wn _ang |
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’ contradictory jnterests. If definite relations of production have

| emerged, there will be contradictory clags interegts. In societies
with a very complex division of labour, there may be conflicting
interests within a class. Finally, with societies organised on
community principles, there may be conflicts of a community as a
whole gith other communities lying outside the boundary of that
society.

Ideology as a unified system of beliefs seeks to provide
ontological meaning to the natural world and to social institutions
and praxiological guidelines on behaviour and action. Consequently,

J a particular ideology must provide social and practical justification
for the activities, and hemce the interests, of its believers.

In every society where conflicting interests exist, the
dominant social ideology must provide, within a single, unified and
apparently consistent belief-system, such justifications for evexy

il separate interegt in society, including class interests. Such a
unified ideological conception (such as a religion) can provide the
necessary justification in the realm of belief or thought of the
need to reproduce over time the particular pattem of social activities

? and relations and to ensure the continuance of the various instituted
social pmoum.ao The problem here relates to the investigation of

¥ ao, Such ideological justification is socially necessary even in
Bl ' situations where the emergence of a certain pattem of activities
L and social relations, or its continuance, is based on sheer force,
i s in & alave-owing socicty wiich requires & belief in tae
amsﬁv of the slave, or in the primitive accumulation
where there are beliefs in the need to
umqu'w&  oF & “Jush®
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the processes by which rules become rules, i.e. the processes of

legitimation of social rules.

When specific groups in society (such as classes) perceive
their own interests as being not in harmony with the dominant social
jdeology, i.e. when contradictions are discovered in the purportedlr
consistent system of beliefs, there arises a challenge to the
dominant ideology. th ti ig, such perceptions of
conflicting interests and contradictions are related to changes
brought about as a result of the objective processes of social
davelopment.z‘ lhe specific fozm of such conflicts and its ggim
are, nowever, gettled in the arena of politics, and depend @‘on how

successfully the alienabed interests are reunified within an

altemative and apparently congistent belief-system which inclmhl

IDEOLOGY AND I RANSIIION

In transition, a new ideology must develop in dialectical relationship
with the existingideology (or ideoloare’e).

21, "... the material life-conditions of the pm’,!;:b 03
hend- this thought process goes ou on in the last nn, et
tha course of this pzocm...". !:nd.nah m

b 3 ne snd Q 33 C

1s @ ontolndenl prl.on"y umlml in 1 atior
paterial world is prior in the semse M it q oXi
congciouaness. Intlnmto:l.«lpm,ﬁp elat:
the two is et
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In analysing this, it is important to discover how a dominant
social ideology seeks to reproduce jtself in the belief-systems of
successive generations. It is true, at one level of analysis, that
such ideological conceptions are related to basic social activities,
the specific rules which order such activities, and the structure
of relations produced by the process of reproduction of such activities;
these material social processes sustain the agsociated ideological
conceptions which, in tum, are congistent with the conditions
required for the continuation of the material processes. However,
there are distinct and concrete processes by which such beliefs
themgelves are reproduced over successive generations, through religious
rituals and practices, relations within the family, schools and the
educational system, the media of sommunication, art, culture, etc.
These themgelves copgtitute distinct ingtituted social processes,
w.i.th. distinct rules of ordering, and enjoy a status of relative autonomy

with respect to other social activities, rules and stnwturea.22

When new ideologies make their appearance - the result of

new and discordant interests emerging in gociety in course of changes

22, - Althusser has called such institutions the "ideological state
* apparatus". Louis Althusser, {
tr. Ben Brewster (London : New Left Books, 1970),
pp.123-73. It, however, needs to be examined whether they
can all be necessarily categorised under the tem "state
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in material structures and pmc0350523 they will operate on these

ingtituted processes of reproduction of ideologies to disrupt them

and/or create parallel jnstitutional processese
¢ ~

to use the above framework to show how,

let us say, i apitalism, contra- ‘l;
were discovered in the older dominan® jdeology of Catholicism

was created which,

of the Catholic Church

It is possible, now,
n the transition from feudalism to ¢

dictions

and a new religious ideology of Protestantism

disrupting the older ideological institutions
eating new institutions (the new national church, secular

and cT
gspective activities and

etc.), ordered in a new way the re
domains of the individual, the church and the state. It is also
after the transition, the now established
roduction a new dominant

schools,

poeaible to show how,

capitalist process requires for its rep
es the sphere of ecomomic activity

.., it is primarily the jntengification of social mobility which
destroys the earlier illusion, prevalent in a static society,
that all things can change, but thought remains etemally the
same,” Bspecially, "Wertical mobility is the decisive factor in
rtain and sceptical of their traditional view

ideology - liberalisd - which fre

23,

making persons unce
of the world". Karl dannheim, v peTs Hi
materialism, one could add, theoretically enables us to be moTe - I'u'k

processes of change such as
mobility". Further, it is invalid to ask,
Cassirer debate on the origin of myths, or the
debate on the role of Protestantism in the o ;
which causes the other. The two comprise 3 e di
process. Since society can only be properly cha ‘
tomms of activities, rules, relations and pIT
or transition must mean fundamental changes 1
structure fomed by these constitutive
meaning of Engels's "determination in

specific in locating
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from all primordial or communal fetters, enables the sphere of
economic activity to operate among "free" and "equal" individuals ]
and restricts the domain of the state to the functions of a "neutral" " g

guarantor of the rules goveming these activities. G -

Again, it is possible in this framework to investigate how
deep the associational principles, and the corresponding ideology
of liberalism, can penetrate into social belief systems. It can be
shown, for instance, that the liberal ideology can hold sway When
the capitalist process of production can truly operate with a free
and unfettered labour and capital market (as, for instance, in the
classical case of England) and thus "demonstrate" the apparent
consistency of its ideological principles. Where the capitalist
process comes to dominate the production economy with the aid and
support of the open, forcible and discriminabtory intervention of the
gtate (as, for instance, in Bismarckian Gemmany), the consistency
of liberal principles cannot be so "demonstrated" and use must be
made of ideological elements rooted in qonmunity‘ loyalties (say, the F .
Gemnan yolk). A reemergence of older éommunity-centrad beliefs ‘

may also appear in capitalist systems in crisis (the revival of
symbols from Nordic mythology or the myth of the Aryean race in Nazi
Gemany or the revival of Scottish and Welsh nationalism in post-war




1e

Brlba:ln). And in general, capitalist economy in crisis :
a orisis of liberal ideology as well, 80 that one gets the phe
of a "multiplicity of ways of thinking", which is Wm nt1

pmblal.zs »
Similar mixes of community and associational ideo!
principles can also be investigated in the various "third worl
nationalisms.
g
THE- PROBLEM OF FALSE CONSCIOUSNESS : , ]
N
It would be apparent by now that it is only from the porﬂéoﬂw !
of soieabific knowledge that any belief or belief-system can ‘be \ ‘?
;

characterised as "4 deology" by showing the non-sciemtific ohm‘ v
of its explanations or praxiological guidelines. (This cha risation
algo includes, in most cases, 2 st ronger demonstration af ﬁ_

24, For example : "withou® ... 2 special
and tending toward industrialization,
devoid e.g collective m is scarcely ‘ I
the emtrepreneur, the intellectual, each 3
a position which requires rational deci one
tasks set by everyday life. In amma.
ig always necessary for the individual ®

those ef others and %o tmgt A
al way from the point

Ww true t::—z::nﬁa 1’:\0 e "» ¥
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some of those ideological explanations as unscientific, i.e.
scientifically false.) It should also be understandable that the
characterisation of belief-systems as ideologies is, therefore,
only possible with the development of the theorctical sciences, i.e.
in the era of capitalism (as distinct from the philosophical or

theological controversies of earlier times).26

Now, the scientific analysis of society enables us to jmpute
an ideology to a particular social group (a class, for instance) in
accordance with its position and interests in the objectified process
of social development, i.e. in accordance with our sciemtific
kmowledge of this process. The actual beliefs or outlook of specific
members of this group at any given time may well be at variance with
this imputed ideoloar.zr

™ When the extant beliefs of a particular social group (say,
the beliefs which underlie the political programme of a particular
group) are not in accordance with its objective position amd
interests in the objectified social process, i.e, is not consistent
with'its imputed ideology, there is an ideological digtortion :

26, Indicative of this is the fact that the origin of the tem
- "ideo! gy" as ideas intended to mislead or deceive is usually
aced back to Napoleon Bonaparte's attack on the philosophers

- 1 y o ‘. Frenon Balightmamt. Soo Rauond Williass,
: » Socjety (Londons lontuu%

‘total conception of :l.dmha is md.. attempt
! wl,g outlook of a social Muﬂtw
: ~ the “am sua of can
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This distortion itgelf hag_é = ;

Sn; kind of falge consciousness.
nistory, which can be analysed in terms of the com::rete historical . !
B position of this group in the social prOCess, egpecially in m .,?m
which social beliefs are created m;l ‘#

to the 'specific ‘process by
instituted in social, especially political, action. -
:. l
The other kind of false consciousness occurs when the imputed .
not consistent with the

-f social development ,

greup are oc;trup

h ideology of a group (class) is itgelf
o © direction of change of the objectified process o

the objective position and interests of this
f the social process. This

i.e.
fic dictozy to the direction of development o
b group cannot, therefore, accept-a gset of sooi'al' bp;uefs o_onaisbmt

with the direction of change of the objectified sacial process without

forsaking OT liquidating its 'own distinct existmog’éa a group.

Qonsciousness.of this sort is M-‘m

. 8. luannhein discusses false consciousness under three types : (1)
an. antiquated ethical norm transformed into an ideo (eage ¥ o
; e} the taboo on ugury), (2 jdeological distortion : " dei fying, ] ‘
i romanticizing or {dealizing" the facts of human XS
"regorting to the device of escape from thanselves or
and thereby conjuring up false interpretations of exg
and (3) ideology which "as a fom of lmwl?' ie mo
adequate for comprehending the actual rﬂ. A b .
md in the sae scisky fhers.
2 S > ) *%—{.v‘& Ty

| “"in the saue nistorical epoch

possible ypes of false o 0
typology does not enable us to disti
: usaess that is due to a lac
ective interests of
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If our knowledge of the processes of social development can
establish that the objective position and interests of a particular
' class (the proletariat) is consistent with the objective potential for
j change in society, the consciousness we impute ta~ this class in
objective analytical tems cannot be false (unless, of course, our
knowledge, i.e., our theory, is false). However, the prevalent beliefs
of a cbncretely existent working class in a specific situation may well
be & variance with this imputed "true" class consciousness; there is

the possibility of ideological distortion.29

i 29. Lukacs in his essay on "Class Consciousness" also used the analy-
‘ tical teol of "imputing" a consciousness to a particular class :
"By relating consciousness to the whole of society it ‘becomes
possible to infer the thoughts and feelings which men would have
in a particular situation if they were gble to assess both it
and the inferests arising from it in their impact on immediate
action and on the whole structure of society .... class conscious-
ness consists in fact of the appropriate and rational reactions
! 'imputed' to a particular typical position in the process of
: R production". Georg Lukacs. H 4
? tr. Rodney Livingstone (London : ilerlin Press, 19{1). .

1

P —————

However, in discussing proletarian class consciousness, Lukécs
seems to move away from using this tool : "... the proletariat”,
he ingists, "always aspires towards the truth evem in its
} , s 'false' consciousness and in its substantive errors", although
he then adds, "But the aspiration only yields the pogaibility.
The accomplishment can only be the fruit of the conscioug deeds
of the proletariat"”. g then asserts : ",.. class consciousness
is identical with neither the psychological consciousness of
uw maubers of the proletariat, nor with the (mass-
P &l

cal) consciousness of the proletariat as a whole; but
. of the
"~ ibid., pp.72-3. Towards the

derstanding of the total si

o A
or, can no long be M“
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SCIENCE AND IIEOLOGY v

v .

In the above, I have counterposed science to ideology. I do this
out of faith in man's continuous and purposeful striving for greater
and more reliable control over his natural and social environdent

and, to this end, for the progressive correction of 'falsehood' of

30

various kinds in his theoretical understanding of objective processes.
This does not, however, mean, as positivists would argue, that there
'exists' outside of human consciousness a certain set of 'correct'
methodological canons of sciemtific procedure, and the more the
empirical world is investigated according to those camons, the
greater the stock of reliable 'law-like generalisations' which

sunul $ively add up to our stock of sciemtific knowledge. This is

Contd. footnote 29,

italics in original. One could, it seems to me, argue with
greater validity that the objective possibility is what is
implied by our theoretical understanding of the processes of
social development and the position and interests of particular
clagses in that process. This gives us an "objective theory" of
proletarian class comsciousness. The concrete state of prole-
tarian consciousness in a specific situation, in so far as it
deviates from this "objective" consciousness, can certainly be
traced back to its concrete socio-economic roots; indeed, one
could assert that it must be so traced back, if one is to make
a conscious effort to attain in practice the objective possi-
bility which exists theoretically. .Such a line of argument
would obviate the need for the sort of assertions that Lukfes
nakes which do appear a trifle Hegeliam in their idealistic
obtuseness. I gather than Lukfcs undertook a W e
the entire problem of ideology and false consciousness in hd ;
“miﬂh“ wﬂ on tbe ')‘,: 0 £ O 3C1l & 3 ' '“ : ’
posthumously published in Hung
not. yet cowe across an Eng

rian and Ge
translation

lish

work. '

30, With all that has happened in the world since :
century, one cannot today be as naive as the Qi
no matter how hardheaded we now are in
tortuous cowrse of , do we not st
a faith in 'tue perfect abil.
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not how science has pregressed, because the greatjog of knowledge
is itself .a social process, a result of human endeavour in given
natural and social circumstances, and is, therefore, intimately

related to man's consciousness of himself and the world.

The counterposition of science and ideology, therefore, needs
to be clarified. We have shown that the characterisation of a set
of beliefs as ideology implies the demonstration that those beliefs
are non-scientific, that at least some of them are ungcientific,
and that they represent rationalisations, i.e. the incorporation into
the system of beliefs of solutions already conceived outside the
supposedly 'theoretical’ argunent, of certain perceived interests
(not necessarily objective interests) of a certain group occupying
a specific position in the social structure. At the same ;cime, we
have aléo shown that the total stock of reasonably reliable concrete
scientific knowledge which we now possess is quite inadequate to
exclusively guide all practical activity which we find necessary to
undert ake, even in everyday life. Hence, non-sciaitiﬂc’ beliefs of

some sort appear to be unavoidable.

The problem is to tie the creation of lmowledge to purposeful
human activity. Purpogg cannot be determined solely by scientific
knowledge. In any given historical situation, purpose will be found
to be detemined by interests, by ideology. On the other hand, the
scientific analysis of processes of change - in the natural and
social world - i.e. their objectification in theoretical temms, will

mh us the range of objective possibilities, the m
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the production of theoretical knowledge - ig itself not independent
of purpose, for purpose affects the choice of problens, the formula—
tion of probleas, the assignaent of priorities among altemative

fields of research; purpose thereby influences nethods, procedures,
techniques of creation of scientific knowledge. '

On the other hand, the actualisation of the objective
possibilities revealed in theory is also the task of purposeful
activity, eof praxis. That there is an interactive, indeed a dialec—
tical, relationship betweenthe tw - $hooXy and practice - has been
said very often, The task of keeping this dialectical relationship
in mind in theoretical and political activity is not, however,
easily accomplished. The inadequacy of available scientific knowledge
neans the continued prevalence of non-scientific beliefs of some
sort; it often means the utilisation, indeed exaggeration, of such
peliefs for political purposes. The task of consciously expanding
the range of scientific thinking in popular belief-systeds, of
nalking the knowledge of science available and acceptable to wider
sections of people, is a practical political task which can be
taken up only by those classes that are conscious of their objective
social strength in carrying forward the historical W"m dJ
developaent. On the other hand, if science is not to lapse into a :'ﬁ 3
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pﬁrpogin practice can sift the 'true' from the 'false'.>' The
two challehges are inherent in the human and historical situation;
indeed, if man ever does come to possess complete and true

knowledge, science would become irrelevant and history come to an end. NRI
‘, ! B . AMI

31, It is revulsion from the horrors of a science in the service
of mere rationalisation and efficiency that has led many
philosophers to think of technology per ge as something
lddnﬂmim. and even read this into the early writings of

. arx, :
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