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FOREWORD

The Nyakyusa of southern Tanzania have become something of a
“household name™ among anthropologists. They have attracted
the attention not only of Africanists, but also of social and cultural
anthropologists who are not particularly concerned with African
materials. For obvious reasons, there are relatively few peoples,
from among the increasingly large number known. who attract a
wide, general interest. In the case of the Nyakyusa there are at least
two causes of their special anthropological reputation. One is the
unusual character of their social life. and the other is the richness
of the literature devoted to them.

Most anthropologists confronted with the name of the Nyakyusa
will immediately think of ‘“age-villages. These people had an
apparently most uncommon, perhaps almost unique, system of
age-villages which were basic social units, building blocks of their
society. Villages were (and often still are) compact, composed of
well-built houses, fairly close together, usually either side of a
broad, well kept, “‘village street™. Ideally at least, each village was
occupied by men of approximately the same age, together with their
wives and children. Boys left home at about the age of ten years
and they built huts together in a hamlet adjacent to. but still part of,
their fathers' village. There, as they became adults, they eventually
brought their wives. In about their early thirties, very roughly,
and in conjunction with their coevals in similar hamlets attached to
neighbouring villages, the young men established their own village
and attained political, economic and ritual autonomy. In each
generation this process was initiated by the *“coming-out™ of the
old chief’s two elder sons (coevals of the young men of the hamlets)
who attained their own political maturity as princes at this time.
These age-villages were not only autonomous, each with its own
headman and on its own land: they were built on and gave expression
to certain fundamental Nyakyusa values—co-operative good-
fellowship, hospitality and generosity, dignity, sexual decency,
wisdom. These virtues, it was held, could only, or at least could
best, be learned and practised among peers, and by the careful
separation of the genzrations. These are the ideals which are epito-
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mised in the utle of the book. Good Company. by Monica Wilson,
which has been mainly responsible for the anthropological interest
in the Nyakyusa.

The second principal reason for the eminence of these people is
that they share with a small number of other African peoples the
distinction of rich documentation. It is often not altogether appre-
ciated that, of the many hundreds of culturally distinct peoples of
sub-Saharan Africa, very few (perhaps no more than a dozen to u
score) are adequately described in the published literature on more or
less every aspect of their social lives. The Nyakyusa are certainly
to be included in that small number. Principally this is the result
of the excellent field research and wide-ranging writings of Monica
and Godfrey Wilson. Their published works have, moreover, a
lucidity and readability above the average in anthropology. This
applies particularly to Good Company, the focal work. In addition
to the age-village system, the Wilsons have reported, inter alia,
on the Nyakyusa political and judicial systems, divine kingship.
family and kinship, religion and rituals and symbolism, witchcraft.
law and ethnics, land tenure and economics. history and myth,
and on several aspects of modern social change. This is an indicative
rather than exhaustive list of the topics treated by them.

But in addition to these comprehensive writings by the Wilsons.
there has been much else published about the Nyakyusa. The
earliest, and certainly not negligible. ethnographic data come from
the eighteen-nineties, through the records of early German mis-
sionaries and traveller-ethnologists. The works of the Wilsons
refer to the period of their research in the nineteen-thirties. Since
then a number of social scientists, missionaries and administrators
(some with anthropological training) have written on various topics.
In 1954 and 1955 (nearly twenty vears after the Wilsons) I was able
to spend about ten months among the Nyakyusa, principally
investigating economic change and its effect on social life. One or
two others have since followed. It is pleasant to be able to record
here that further research was begun in 1966 by a small team of
Dutch social scientists, thus establishing the opportunity to continue
the chronological record and to increase our knowledge of the
Nyakyusa in social change.

In 1965 I was invited by the University of Manchester to act as
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external examiner of the M.A. thesis presented there by Simon
Charsley. My acceptance of this invitation was assured—as no
doubt it was meant to be—by the intimation that Charsley had
worked through the earliest records on the Nyakyusa and had in
consequence been able to make a fresh analysis of the indigenous
political system. The thesis was so impressive that I warmly recom-
mended that a version of it should be published. Later that year 1
was able to agree with the recommendation of the Committee of
the Makerere Institute of Social Research (then the East African
Institute of Social Research) that this should be done and to
accept their invitation to write this foreword.

This book, the offspring of that M.A. thesis, is not a re-hashing
of already well-known material. It is not even just a re-analysis of
known materials in the light of latter-day theoretical developments—
though that it is in part, of course. Charsley has been able to use the
detailed material to be found in the reports of the Berlin Society
missionaries, and to re-examine all of the early records still available.
This body of data was, of course, not unknown before; but it has
not hitherto been exhaustively scrutinised in conjunction with the
detailed ethnography and analyses of the Wilsons based in the
nineteen-thirties. When the Wilsons carried out their research, the
Nyakyusa had already experienced over four decades of varying
degrees of European influence and control: ranging from the pre-
colonial German Protestant missionaries. through German colonial
times, to the colonial regime of the British Mandate in Tanganyika.

This study will be of considerable interest to historians as well as
to anthropologists. This is partly because it gives an account of
modern beginnings, and partly because it is a valuable contribution
to the history of an African people for whom the reliably documented
record now stretches over a period of seventy-five vyears.
Although in some cases the records cover a longer span (e.g. Ashanti,
Ganda, Kongo, Zulu) these unfortunately still remain exceptions.
Social anthropologists are often considered to be a-historical. if
not downright anti-historical, in their work; and at a purely theore-
tical level this assumption has often been well justified. Nevertheless
many anthropologists have already deliberately made notable
contributions to the historical knowledge of African peoples
(e.g. Barnes, Fallers, Schapera, Smith). It is even considered by some

vii
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people that this is the major role to be played by anthropologists
in Africa as their conventional subject matter increasingly rapidly
disappears. Whilst this is undoubtedly a misappreheasion, for
anthropologists can as legitimately and successfully study social
systems and social institutions today as at any other time, whatever
the nature and rate of change; yet they can, and should, significantly
add to understanding of the past by the systematic analysis of earlier
records. Charsley’s work not only makes such a contribution, but
it illustrates very well the mode of procedure, the validity and the
value of anthropological research in this respect.

“ Too often, however, anthropologists have nnderrated the diffi-
culties and problems involved in attempts to reconstruct and under-
stand - the pre-colonial, indigenous social svstem of an African
people from information gathered during colonial times. 1t has
frequently been assumed that changes—or “‘real changes”—have
not occurred, or it has been thought that recent changes could
conveniently be discounted. To be fair, Monica and Godfrey
Wilson made no such explicit claim in reference to their study of
the Nyakyusa; but it is nevertheless often implicit in varying degrees
in their writings. Moreover, I feel sure that such assumptions have
commonly been heid by very many of their readers. There has been
a marked tendency to extend the social system back in time from
the discovered facts and opinions of a later period. And there has
been, as Charsley points out, a disinclination to take full account
of the fact that the views dnd values, and the verbal expressions of
them, of an African people have been idealised, changed and
distorted by the sentiment and oversimplification of recollection,
by ideas and values learned later, and by refusals to recognise the
reality of changes that have occurred. The Wiisons' material and
analysis suffer no more—indeed rather less perhaps—than those of
other social anthropologists in this respect. But undeniably it has
been extremely difficult, if not impossible, to weigh their results for
this bias and to give allowance adequately for the effects of the
passage of time and the introduction of new social factors. The
Nyakyusa social system in the nineteen-thirties assuredly was not
the same as in pre-colonial times: nor have Nyakyusa memories and
idealisations been any less fallible than those of any other pre-
literate people. By assiduously concentrating on the earlier German
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records in particular, Charsley has been able to use, as it were, a
time-machine. Those records are not comprehensive nor systematic
in their coverage; but, he suggests, they do give us an invaluable
picture of the immediately pre-colonial era, together with some
useful case studies.

In this book Charsley is not concerned with tracing the pattern
of changes that have occurred in the political system of the Nyakyusa
since about 1891. Sadly it must be recognised that we do not have
enough information from the nineteen-tens and nineteenr-twenties
properly to do this. What Charsley sets out to do, and convincingly
accomplishes, is to give an analysis of the political system and socjo-
political processes in the eighteen-nineties. He is concerned not
merely to describe the system as it then was, but he shows how it
must have worked. That is to say, this book is more than a successful
piece of ethnographic historiegraphy. It is a contribution to politicai
sociology.

It is clear, on the evidence that Charsley has produced, that,
immmediately before the colonial era, the Nyakyusa were not arranged
in a number of determinate petty chiefdoms, as later evidence has
bad it. The indigenous political system was more fluid than that.
Charsley wishes to avoid the use of the term “chief™ (as a translation
of ‘the Nyakyusa word umalafyale) because that rendering carries
too much of the implication of ruling authority and of the well-
established chiefdom of other parts of Africa. The English word
“prince” seems more pertinent, for it can carry the implication of
potentiality to rule, which may or may not be realised, rather than
actual authority. The immediately pre-colonial situation was in fact
one where princes were actively competing for power, and where
(as Merensky noted in 1894) there were many princes and too few
subjects. The implications of all this throw new light on the nature
of political processes and on the distribution of authority in the
Nyakyusa system. Thus Charsley is able to take a fresh look at the
politico-ritual institution—made famous by the Wilsons’ work——of
the “‘coming-out™, ubusoka, which was focal to the political system
and to the age-village process. This allows him to examine more
realistically the nature of competition for authority, and the kind
of -authority that was involved. It also enables him to consider some
aspects of divine kingship, that topic of perennial interest to anthro-
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pologists and others.

Another topic of considerable anthropological interest which is
dealt with is the processes of dispute settlement, where authoritative
adjudication was largely absent. In that situation, with no or very
weak judges. a principal mode of procedure was that a plaintiff
sought to involve those people who were. for one reason or another,
in a position to influence the defendant and persuade him to accept a
settlement—or, in the first place, to agree to submit to negotiation
or arbitration. There were a number of ways to achieve this end,
according to the social context of the dispute. but a common one
was to seize livestock belonging to a kinsman or close neighbour
of the defendant. The deprived owner was then induced to bring
pressure on the defendant in order to get restitution. Women. the
other major asset of the Nyakyusa, might be seized for the same
purpose. This is a forensic technique which has not been well
reported, and which is of some importance to students of the
sociology of law.

Of course, Charsley is not considering here an African political
system which was completely unaffected by the presence of Euro-
peans. The missionaries were there. otherwise these data would
not have been recorded:. and they introduced new influences, new
sources of power. Nyakyusa princes sought to use this new power
for their own indigenous purposes. and with some success apparently.
Charsley tackles this matter specifically, and especially in his
penultimate chapter. Usually anthropologists are compelled to
analyse social change only after it has been in process for some
time. Here we have an all too rare opportunity to see the beginnings
of social change among an African people and before a full colonial
regime was established.

There are several other important aspects of this work, but
Charsley can speak for himself quite adequately. The final point
that I wish to make is this. A basic operational premise in the
discipline of social anthropology has long been the necessity and
value of first-hand, participant observation as the principal means
of obtaining and verifying data. This perhaps more than anything
else has distinguished social anthropology from sociology and other
social sciences. It has brought. and will no doubt continue to
produce, quite invaluable results. That is not in question. Never-
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theless, this emphasis on field research has tended strongly to deter
anthropologists from using their theoretical framework and expertise
in the examination of data obtained by other people at other times.
When, exceptionally, this is done it raises some surprise and even a
little disparagement among other anthropologists. This is unfortun-
ate; at least where the documentation is adequately available.
Although the field research tradition must certainly continue, it is
to be hoped that documentary research may also be encouraged.
We are surely far enough away now from the time of the gross
errors of earlier anthropologists, such as Frazer, that we no longer
need fight old battles nor fear to use data provided by others.
Because Charsley was principally concerned with producing a
master’s thesis as part of his post-graduate training in social anthro-
pology, there was no objection to his dependence on already
published material. He has succeeded admirably and entirely
within the framework of the discipline. His has been not merely an
academic training exercise, but a genuine piece of research and
analysis, giving useful results. This is really important, for social
anthropologists are in danger of missing valuable opportunities for
developing sociological understanding of social systems which.
though perhaps no longer existing. have implications for the under-
standing of man as a social being. Charsley was, of course, fortunate
because there were good records to be used and also because he
could undertake his examination of them in the light of the analyses
already made (for a later period) by the Wilsons and others. Both
sets of circumstances are essential; but they must surely co-exist
in respect of other African peoples too. And although Charsley’s
example is not the first of its kind, it is rare enough to raise comment.
One hopes that it will be followed by other anthropologists. perhaps
stimulated by this present success.

School of Oriental & African Studies P. H. Gulliver
University of London
November, 1967
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1

INTRODUCTION

The Nyakyusa of southern Tanzania are among the best known of
African peoples in the literature of social anthropology. Their
renown in this field rests first on the excellent studies produced by
Godfrey and Monica Wilson who carried out fieldwork in Nyakyusa
between 1934 and 1938, and secondly on their exceptional forms of
indigenous social organisation. Of these the two most remarkable
parts have always seemed the residential pattern of age-villages and
the rapid proliferation of independent chiefdoms as these divided
regularly in each generation. The age-villages have received thorough
analysis in Monica Wilson’s Good Company, (1951), but their wider
political setting has never been given correspondingly detailed
attention. It is this gap that the present study seeks, with all its
limitations, to fill.

There are several good brief accounts of chiefs and chiefdoms
readily available in the Wilsons’ works, in “The Nyakyusa of
South-western Tanganyika’! or in Good Company, for example. 1
therefore do not provide here more than a few bald statements to
indicate the aspects with which I am primarily concerned. I assume
throughout a familiarity with the Wilsons’ Nyakyusa material.

The country has been seen as divided into a large number of
independent chiefdoms, 100 in 1936. The age-villages composing
each were grouped into two “‘sides” destined to become themselves
independent chiefdoms. This occurred once in a generation at the
ceremony of Coming-out (Ubusoka) when two sons of an old chief
took over control of their father’s chiefdom, each taking one of
the “sides”. These then constituted the new independent units.

This study examines the notion of the “independent chiefdom™
in Nyakyusa conditions, and the division of chiefdoms and their
handing over from one generation to the next. This is done primarily
by examining the role of the “chief”—I henceforth use the term

1. Wilson, G. 1951.
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“prince” (=umalafyale)*—seeing him within a system of titles, and
considering the processes through which princes acquired, main-
tained or lost power.

The study rests on twin foundations. For the period with which
it deals directly the main contemporary source is the extensive
body of reports from the Berlin Society missionaries who arrived
in the Nyakyusa valley in 1891. This material is of enormous value,
but only because it can be interpreted in the light of the second
“foundation”, the fine analyses of Godfrey and Monica Wilson.
Their writings explain and supplement the contemporary reports,
besides providing material to fill out the many total blanks in the
pattern these present.

It should be borne in mind, however, that we have to deal with
intervals of thirty or forty years. While the people the Wilsons knew
were primarily the Nyakyusa of the 1930s, those I know are the
people of the 1890s. Even where the individuals may occasionally
be the same, like the redoubtable Prince Mwaipopo, the society in
which they were living had changed markedly in the meantime. I
believe that one of the consequences of these changes, brought
about largely by European over-rule, was that the Nyakyusa
perception of their indigenous political system, particularly the role
of the prince, was altered, subtly, gradually but in the end funda-
mentally. I do not seek to demonstrate this. Rather I seek simply to
display and analyse an indigenous system distinctly different from
any which has been described for the Nyakyusa before.

But the studies are a generation apart in another way too. The
Wilsons” work, at least on the political side which was apparently
not a major preoccupation for them, is naturally rooted in the
period in which it was carried out. The present study is also a
creature of its time, the mid-1960s. Our interests, experience and
ways of thinking about the kind of problem dealt with here have also
changed, so that the present work is necessarily to some extent a
re-analysis of material so excellently gathered and presented by the
Wilsons. If I regret at times that there is not more data on a particular
point, then the regret is real but also in a way unfair; one simply
cannot know what is going to seem important to every person who
may examine one’s work in the future. It is of course a tribute to the
work that people do go on examining it.

1. This change in terminology is explained below on p. 45.
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Yet in spite of this element of re-analysis, the study is intended
to be complementary to the Wilsons’ published works. Thus I have
concentrated on the princes and examined aspects such as dispute-
settlement, ritual or the Coming-out, only in so far as this has been
necessary to the analysis of the role of the prince. This is one limita-
tion on the ground I have attempted to cover. A second is partly
coincidental; it is the limitation imposed by the nineteenth century
data. The missionaries had many dealings with the princes and
consequently had opportunities to discover and report on their
doings, but they did not have the same access to or interest in
village life, though they did realise from the early years the age basis
of village membership.! Both for lack of new data and in recognition
of the thorough treatment the age-villages have already received,
I shall not discuss them here. I take for granted their fundamental
importance as the basic unit of Nyakyusa social organisation.



2

MBASI'

I begin with the story of Mbasi because here, and only here, are
data available from which a connected series of events involving
the princes can be related. It may be regarded as a loose kind of
extended case of princely activity, the incidents selected not, in the
first place, to illustrate arguments but because of their place in a
natural on-going train of events.

At the centre of this train of events is the Mbasi cult and a struggle
between it and the Berlin Mission, newly arrived in Nyakyusa. At
one level this struggle is what the story is about. It is for this reason
that so much detail was recorded by the missionaries and is available
now. But it is another view of the events to which I draw attention.
It is also the story of the activities of Nyakyusa princes seeking to
use as well as being used by these two independent sources of power,
the mission and the cult. The princes were carrying on their tradi-
tional rivalries in a way partly traditional but also partly new. In
so far as it was new, they were in the process undermining not only a
traditional cult but the system of political relations then existing.
Thus they were already moving into the period of European over-
rule.

I am using this history to lay in at the beginning a store of empirical
data on which I can call later in analysis and over which the reader
can, if he will, also gain some command. It is also intended to serve
as an introduction to the period, the place, and to many of the most
important of the people who provide the raw material for this study.
These are both princes and missionaries, the latter in their double
role of observers and also participants in the events they were
recording.

As regards the princes, a more systematic discussion of the
identity and interrelation of those appearing in the narrative and

1. The basic source for the Mbasi narrative is Merensky 1894, Chapter X11,
211/29. Information not attributed otherwise will be found there. Schumann
(1916, 33/7) has a shortened account which nevertheless includes some
information not found elsewhere.
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Mbasi

others will be found in the succeeding chapter. Some readers may
prefer to take this first; the narrative is certainly likely to be found
more meaningful in terms of the analysis there. But it will I hope
be found most meaningful of all in the light of the full analysis which
I am putting forward in this study.

An annotated index of people and places will be found at the
end of the book.

The Berlin Missionaries arrived at the site which they chose
for their station on Ist October 1891.1 It was on the north side of
the valley, on the left bank of the Lufilio river some thirteen miles
as the crow flies from the lake shore. It was also at a more healthy
altitude than the plains. The party had had to cross the whole of the
Nyakyusa plain, the most heavily populated part of the country,
coming northwards from their point of disembarkation at Karonga.
This they had done without difficulty of any kind. They were well
received by the local prince, Mwakatungila, a young man who, on
the advice of his older kinsman and neighbour, Mwakasula, allowed
the missionaries to settle as desired. This was the third mission
station in the valley. Its two predecessors were J. A. Bain’s short-
lived Livingstonia station at Kalalamuka in 1888, and the Moravian
Rungwe station then only a few months old. Both of these were,
however, among the Kukwe of the upper part of the valley. The
new station, Wangemannshoh, was the first among the Nyakyusa
themselves, being on the edge of the region known as Selya.

From the very beginning Mwakatungila ‘““adopted” the mission.
On the 3rd October he invoked their aid to deal with marauding
buffalo, the enthusiasm of Europeans for hunting and its practical
value to the Nyakyusa being well known. On the 7th following, he
tried to obtain their support on a weightier matter which might, if
they had acted as he desired, have brought them into dispute with
Mwanjabala, the important prince in the plains.2 Here he was not
successful ; themissionaries refused to give him their backing. Having
failed here to obtain mission backing vis-a-vis another prince, in the
next recorded case he succeeded in obtaining it for the exercise of his
own power over one of his people. He had taken strong action
against a man on the grounds that he had, with violence, forcibly

1. For the background of these missions see Oliver, particularly pp. 165/6.
2. MacKenzie, 29; Merensky 1893.
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detained an inherited wife. This in essence was what the prince
himself had wanted to do in the first case. On the prince’s orders,
the man had been beaten and had had his spear and his metal
body-rings, the symbols of his manhood and status, confiscated.
Merensky, for the mission, endorsed the action, adding however
that the man had now suffered enough and that his property should
be returned to him. “Mwakatungila assented to everything like an
obedient son. The defendant’s weapon and rings were laid at my
feet, and from there he took them away”: so wrote Merensky,
the leader of the mission party.!

Mwakatungila, as the station’s nearest neighbour, was in the best
position to cultivate the missionaries’ favour, but he was not the
only one who showed a desire to do so. On 18th October, an embassy
appeared from Prince Mwaihojo, led by his brother. Mwaihojo,
the missionaries were told, was a leading prince of the district and
was then living some three or four miles further up the left bank of
the Lufilio River. His embassy now announced on his behalf,
“My land, my people, my cattle, all belong to the white men”,
though the offer may well in fact have been conditional on some of
the white men settling at his village.?

A third visitor at the station was a certain Mwamafungubo. He
was introduced as the cowherd of Mbasi,® a god or mythical hero
then said to be manifesting in the form of a disembodied voice
heard by night at and around a place a little south of Prince
Mwaihojo’s. He was presented to the missionaries as lord of the
underworld. He knew everything, understood all languages, and
would correctly answer all questions. Mwamafungubo attended to
the everyday affairs of the god; he looked after the cattle, wives and
other property, such as hoes, which Mbasi had received from his
visitors and neighbours.

It was obvious that Mwamafungubo was no ordinary cowherd.
Like other important Nyakyusa he had a spokesman, one of Mwa-
katungila’s men; he himself remained completely silent in the
interview, which attracted the rapt attention of many local people.
The spokesman let it be known that Mbasi knew the missionaries,
had in fact summoned them from their own country. He would
now send them a present of cattle. The missionaries, however, had

1. MB 1892, 358/9.
2. Ibid. 355; Merensky 1894, 94.
3. Cf. Wilson, M. 1959, 156/9.
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identified Mbasi with Satan and so rebuffed his advances.
Mwaihojo, Mwamafungubo’s nearest neighbour, was visibly upset
when two of the missionaries visited him a week or so later. But he
seems to have recovered rapidly from his fright, for a few days later
he came with a large retinue to pay a return visit to the station.
He wished to insist that the local people could not be responsible
for the fever from which several of the missionaries were suffering,
since all the people were pleased at the mission’s presence. As a
source of cloth it was good, but better still, it might keep the Magwa-
ngwara away.?

The same day that Mwaihojo visited, Prince Mwanjabala came
through on his way from his home in the plains to consult Mbasi.
Unfortunately no reason for the visit has been recorded. A number
of the mission-workers accompanied him to that evening’s perform-
ance, and through them we have an account of the manifestation.?

Towards the end of November, Mbasi seems to have become
convinced of the hostility of the mission, for then occurred his
first and only direct challenge to them. The season had been
unusually dry and the beginning of the thunder-shower period was
keenly awaited. Though we know now that by the calendar it was
not overdue, Mbasi announced that the missionaries were responsible
for the delay in the rains; they should be killed and their stocks of
cloth taken. This was apparently not considered practicable, or it
may be somebody’s exaggeration of the truth, for Mbasi in the end
ordered a boycott of the station. There was to be no selling to the
mission and no labour forit. Each neighbouring prince was to set up
posts as markers on paths leading to the station, and anyone who
passed them was to be punished. Mbasi’s orders were almost
universally obeyed and for a week or so the station was practically
deserted. But then the rains did begin, and the boycott broke up.

How had the various princes aligned themselves over this
challenge? Mwakatungila had come on the 28th November to ask
the missionaries for rain, and he seems then to have given them
their first news of Mbasi’s denunciation. He himself refused to set
up a post, but it is not clear that his people were as bold as he. His

1. Cf. Schumann 1916, 34; he acknowledges the serious error made in thus
identifying Mbasi, but it appears to have stuck among Christians (Wilson,
M. 1959, 159). The realm of all Nyakyusa ancestors and gods, not only
Satanic ones, was underground.

Ngoni raiders from east of the lake. See Chapter 6, 1 below.

MB 1892, 360.
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brother, Mwaijande, certainly was not; he put up a post by his
village, and Mwakatungila is said to have punished him for it,
though what form the punishment took is not recorded.

Mwakasula, according to Merensky, was in real distress as to
whether to obey Mbasi. Merensky saw the prince as a gentle and
intelligent old man with a tender conscience torn between incompati-
ble loyalties. It is at least clear that, having held off from the mission
for some time, he had recently invested heavily in their friendship.
He had come to the station for the first time and presented them
with a cow of such beauty that they remarked specially on it. This
was a fine gesture for any chief; the missionaries found milking-
cows quite unobtainable otherwise, as no Nyakyusa would sell
them such a beast however much they offered.! For Mwakasula, if
we can trust a report about him on his death four years later, it
must have been a particularly serious action; he is said to have been
notorious for such love of his cattle that he was always reluctant to
use them to fulfil his princely obligations of hospitality.? Thus,
whatever his character, it is hardly surprising that he was far from
happy to be called upon to sacrifice this recent investment in the
mission’s friendship by action against them. He seems to have
chosen the course of inaction; he set up no post, but also did not
prevent his people refusing to sell food to the mission-workers who
visited his village to buy. After all was over, he was hurt when this
was pointed out to him, and he invited the mission people to go
home with him to pick out those who had spoken ill of the mission.
Nothing beyond the invitation is reported.

There is evidence for only one further prince, Mwaihojo. He,
according to Mwakasula, had followed Mbasi’s command and set
up a post.®

This first, and lesser, episode had been a direct clash between
Mbasi and the mission. The second, and main, episode was primarily
between Mbasi and Mwakatungila and had the form of a long-
continued battle for possession of a woman, Kinyolobi, who was in
turn wife to both.? But if this was its overt form, it is safe to say

1. On the other side of the valley and earlier, Bain had found the people much
freer with their cattle (Livingstonia, Bain to Laws, 21 September. 1888).
MB 1897, 210.

MB 1892, 394. It is not clear how any prince but Mwakatungila and perhaps
Mwaijande could have had paths leading to the station.

Schumann 1916, 34; “the Konde Cleopatra”, who had been married to a
number of different princes.

Call N
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that much more was involved, and was known to be involved.
Without the mission as his main and sometimes only ally, Mwa-
katungila could never have maintained his own position, let alone
brought about the widespread rejection of Mbasi which was the
eventual outcome.! The mission was in fact as closely involved in
this episode as in the preceding.

It had in a sense begun even before the missionaries reached the
country. Kinyolobi, the daughter of a man described as a ‘“sub-
chief” under Mwaihojo, had been one of Mwakatungila’s wives.
Suddenly, according to the report, Mbasi claimed her. The prince
was not prepared meekly to surrender his wife, and attempted to
excape from the difficult situation by persuading her to run away.
The boycott was thus not the first time he had defied Mbasi, but on
this previous occasion, in the absence of the mission, he was not
able to maintain his defiance. Neighbouring princes, who were in
the main his kinsmen, had threatened him and demanded that,
for the general good, he should hand over Kinyolobi and satisfy
Mbasi. This in the end he did.

We do not know how long Kinyolobi remained with Mbasi, but
in January 1892, she suddenly came back to Mwakatungila. Since
her two husbands lived only three or four miles apart, there was no
difficulty about this. There was equally no difficulty for the big
men of the prince’s village, who, “for fear of his vengeance”,
returned her to her invisible master. But before long she was back
again. Even Mwakasula urged Mwakatungila to return her, but the
latter brought the case to the mission, confident, it may be supposed,
of their support against “Satan”. This in effect he received with the
judgment that the decision should be left to the woman herself.
She stayed.

This was probably about the beginning of February, and very
probably the occasion on which the mission made a further definite
contribution to the political struggles of the region by presenting
Mwakatungila with a gun for his protection.? The only other gun
recorded as in Nyakyusa possession in this region at this period
belonged to another and important prince, Mwangomo. He had a
considerable reputation as a war-leader, and he it was apparently

1. The rejection was political rather than in popular belief; MacKenzie (186/7)
writes that Mbasi cults became so widespread in the German period that the
Administration suppressed them, but I have no direct evidence of this.

2. MB 1892, 409.
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who had been mainly responsible for driving Mwaihojo out of his
country.?

Kinyolobi stayed, but early in March Mwakatungila fell ill. The
illness worsened, and he moved to the mission. This move led to
some improvement; he returned home, but there his condition
once more deteriorated and he returned again to the mission. This
time he became gravely ill, so ill that hope of his recovery was lost.
But recover he did, and this was regarded, by some at least, as
another victory for the power of the mission over Mbasi.

Later that month missionaries heard that Mbasi was trying to
persuade the princes to attack Mwakatungila. He was unsuccessful,
the reason given being that a previous expedition against a prince
(Mwakalobo) which Mbasi had sponsored had been a failure.

In April, 1892, Mwakatungila retaliated with direct action against
Mbasi. Supported by Kumoga, one of the leading mission-servants
who, like the prince, possessed a gun, he went to Mbasi’s and seized
Mwamafungubo. The pretext for this, whether true or not, was that
Mwamafungubo had beaten Kinyolobi’s mother who lived nearby
in one of Mwaihojo’s villages. Mwaihojo observed proceedings but
did not intervene. Mwamafungubo was beaten and imprisoned in
Kumoga’s house. The latter’s importance in the operation suggests
that Mwakatungila was still without the support of his leading men.
The missionaries heard about the prisoner and decided he might be
useful to them. They therefore removed him from Kumoga’s.

Mbasi had apparently reverted to claiming responsibility for the
presence of the mission. Merensky thought this would be a good
moment to gather the princes and to make clear the true relation
of enmity between the mission and ‘“‘Satan”. The princes were
therefore summoned, but Mwakatungila and Mwaihojo were the
only two who attended in person the next day. Four other more
important princes sent representatives. Only one of these four can,
unfortunately, be identified with certainty;* this was Prince
Mwakyambo, whose representative assumed the leading position.
He favoured the mission’s schemes for teaching, but thought that
the elders as well as the children should be taught. He then turned
his attention to Mwaihojo. Previously, he claimed, Mwakyambo
had had the privilege of providing wives for Mbasi. In Kinyolobi's
case however, his privilege had been usurped by Mwaihojo.

1. Merensky 1894, 123, 200. i
2. Two others were probably Mwakasula and Mwaipasi (Schumann, 1916, 37)
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Mwaihojo indeed, according to the report of the speech, he accused
of being the originator of the whole affair. Now came out a more
detailed version of Mwaihojo’s falling out with the other princes:
he had, it was said, taken advantage of the confusion arising from a
Magwangwara raid to steal cattle from Prince Mwangomo. For this
the princes had combined to drive him out, and would, it was said,
have driven him much further than simply across the river had not
Mbasi spoken up nearby.

In one respect the missionaries’ plans had been frustrated;
Mwamafungubo had escaped from them during the night, “vanishing
without trace”, according to Merensky. Mwamafungubo, and
Mbasi, in fact moved westward, first only as far as the other side of
Selya, to the south of Manow, but soon out of Selya altogether,
across the Mbaka into Prince Mwanyekule's country. His presence
was noted there in 1893 by the Moravian missionaries from Rungwe
station in the north.! Mwakatungila had seized six of his cattle
and distributed them to their former owners, but the rest of his
herd he was allowed to take with him. His wives went back to their
fathers. His village was deserted.

This was by no means the end of Mbasi however, for later in the
year the rinderpest which was sweeping through eastern Africa
reached the valley. It apparently came by way of Karonga, though
the Sangu to the north-west had already been suffering for some
time.2 The people tended to regard the mission as responsible for
this disaster® but it was said to have been exculpated by the poison-
oracle (imwafi) to which appeal was made. Mbasi claimed that he

1. BG 1894, 67.
Merensky 1894, 224.

3. The Moravian missionary Richard was in partial agreement. Worried by
the disrespectful behaviour of the people of the plains—‘‘they treated us a
little too much as if lon an equal footing”—and by their immorality,
particularly in connexion with dances lasting till two o'clock in the morning,
he wrote: “The Lord has made ready this people. He has already acted
through an epidemic which decimated their herds, through an invasion of
locusts, and he will carry it further perhaps through the medjum of the
servants of government who will punish war and murder”. The servants of
government lived up to his expectations (see Chapter 6 below). Richard
was far from typical of the missionaries in his feelings towards the people.
Merensky wrote of his nine-month stay: *‘not only had the country become
in that time dear to me, but the people were so well known and congenial
that I could not help feeling that I must already have spent a longer time
with them. How full was my heart with thanks that God had led us to this
people, and that all our doings had been so benevolently blessed by him.”
Merensky left when the rinderpest was only beginning. (JUF 1895, 212/3;
Merensky 1894, 316.)



14 THE PRINCES OF NYAKYUSA

himself was responsible for the epidemic, which he had brought upon
the people because they had allowed his wife to be kept from him.

This time he approached Mwanjabala, a leading prince in the
plains who tried to buy him off with an elephant tusk. This, not
unnaturally, had no effect on the rinderpest. The prince then tried
an indirect approach to Mwakatungila through Mwakasula, whom
he persuaded to press the other to send Kinyolobi back, at least
temporarily. She was sent back, but very soon returned again.
Towards the end of the year, Mwanjabala therefore sent a war-
party north. What exactly they were intending to do is not clear.
They went to Mbasi’s now deserted village near Mwaihojo. At their
appearance, that prince took fright and set off for the mission
station, where Nauhaus was now in charge after Merensky’s
departure. Nauhaus behaved heroically, at least in the mission
reports.! He immediately set out to see them; on arriving, he strode
straight in among them, and took command of the situation.
Surprise over this bold action may well have been effective at the
time, but support from Prince Mwakyambo, who called on his
subordinate princes to resist this meddling by people from the lake
plain, and from Mwanjabala’s rival, Mwankenja, were probably the
decisive influences in persuading the party to return quietly to the
south. Soon afterwards Mwanjabala sent to say that the commander
of the expedition had exceeded the orders given him; his commission
had been only to examine the situation at first hand. The fact that
the rinderpest was by this time in decline, if not fully ended, may
well have had its influence. Another phase of the struggle had ended
in favour of the mission.

The interval before the struggle was renewed was, however, to be
brief. The ability to make wild animals, such as lions and leopards,
was a talent attributed to one of the main Nyakyusa heroes, the
hero indeed with whom Mbasi was identified. The skill was not
confined to heroic times; there were also certain individuals in the
present who were believed to be able to create suitable wild animals
to benefit or to attack others as the case might demand.? It was thus
not surprising that Mbasi now threatened Mwakatungila with lions.
In mid-January the “lions™ arrived; they took the form of almost
the first locusts to be seen in the valley for several generations.®
1. Schumann 1916, 36/7 quotes an account of the incident by Nauhaus himself.

2. Cf. Wilson, M. 1959, 69 and 147.
3. MB 1893, 525.
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Mwakatungila was by no means the only sufferer, and all now
turned against him; in the words of the missionaries, “‘the triumph
of Mbasi was now complete™.

Mwaipopo led the local princes in their threats. Mwakasula was
again seriously ill-—he was an old man and died in January, 1896'—
and he attributed his illness to Mbasi. He therefore also threw in his
weight against Mwakatungila. And Mwaijande, the latter’s brother,
combined with the elders to send Kinyolobi back to her father so
that she could go once again to Mbasi as his wife. Mwakatungila
was on such bad terms with his own councillors that he left his
village to live at the mission. There he remained for some six weeks
till the end of February, with Nauhaus doing his best to mediate
between the prince and his people. Kinyolobi’s father, as it happened,
refused to pass her on to Mbasi, and when Mwakatungila finally
went back to his village he was able to redeem her at the cost of
one cow.

It is worth remarking that, the following month, he seized the
opportunity offered by fighting between two brother princes in the
region to raid the one who had been defeated for a share of his
cattle. This may well be interpreted as a bid to re-establish himself
with his people, but, hardly surprisingly in view of his dependence
on the mission, he was not willing to pay the price for his raid in a loss
of their favour; on a rebuke from them, he returned the stolen cattle.?

The locusts which came at the beginning of the year passed on,
but towards the end of the year they came back. There was a good
deal of general hostility towards the missionaries, and they now
seem rather to have lost their nerve over Kinyolobi; they suddenly
decided that they ought to look at the case from the legal point of
view. The matter was complicated, but they came to the conclusion,
which it would be easy to regard cynically, that Mbasi had the
better right to the woman. They therefore turned the matter over
to the princes to deal with as they thought best. This amounted to a
desertion of their long-suffering ally, Mwakatungila, and Kinyolobi
was sent back to Mwamafungubo.

Apart from this, we hear no more of Mbasi for a year. A fasci-
nating incident is then reported, unfortunately in little detail as it
did not concern the mission directly. That it was reported at all
though, suggests that it must have created considerable interest.

1. MB 1897, 210.
2. Merensky 1894, 199 (note).
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In April, 1894, Mbasi and Lwembe, the Divine King par excellence,
were in dispute; Lwembe appealed to the poison ordeal, and the
decision went against Mbasi.! Once again he had to move.

The final episode which I can relate from this closely linked series
happened at the end of 1894 or the beginning of 1895. Mwama-
fungubo had again lost Kinyolobi and much doubt about him had
probably been spread. To re-establish himself his next target was
Prince Mwamukinga, said to be the oldest and most senior of the
princes of the district. This prince Mbasi persuaded to go to
Kinyolobi’s father to try to get the woman back, but without
success. Kinyolobi complained to the mission, and this brought
Mbasi’s new efforts to their attention. His manifesting also attracted
Kinga attention, for a party came with cattle, hoes, copper-wire
and salt for Mbasi, the same in fact as was brought for Lwembe.
Mwamafungubo told the Kinga that Mbasi was to speak on a
certain night. The missionaries heard of this and sent two catechu-
mens to warn the prince to take no notice, and if possible to answer
the voice. All assembled and waited until midnight, but nothing
happened. To the prince’s councillors this was sufficient evidence,
and they then decided in favour of the mission and against Mwama-
fungubo. He was to lose another wife, Nsepwa, and the Kinga
were to go home.>

What happened to Mwanafungubo himself is not known. In the
next few years Mbasi was still around, though without making
much impression. In connexion with the revolt in December, 1897,
it was Lwembe and not Mbasi who provided the ritual backing.
The end of the story is perhaps to be found in Communal Rituals.
In the years before 1914, according to Wilson, “‘a man, with two
boys in attendance, posed as Mbasi and went round Selya by night,
growling in a gruff voice that he was Mbasi, and seizing cattle and
fowls and food”. One night he was captured by some Christians.
He was taken to Tukuyu and imprisoned. He died seven months
later.?

1. MB 1895, 389. For Lwembe see chapters 3,2 (c) and 5,2 below. The Mbasi
and Lwembe cults were not entirely unconnected: cf. Fulleborn, 317;
MacKenzie, 186.

MB 1895, 390/1.

Wilson, M. 1959, 159. Cf. also Raum, 181/2.
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A SURVEY OF PRINCES

Some fifteen Nyakyusa princes were mentioned by name or referred
to in the course of the last chapter. I now give some account of who
these princes were and of their relations with one another within the
regions, as far as there is evidence for this. Out of the fifteen. eleven
were princes in the region known as Selya, and it is this region that
I treat here in most detail. I go on to compare it with the two other
regions, what I term the Mpuguso! region which lies in the west,
mainly beyond the Mbaka River, and the plains region to the south.?

I Selya

The eleven princes mentioned form the majority of those princes
for whose existence we have direct evidence from the 1890s; there
are about sixteen such princes in all. The settled area of Selya in
which they held sway extended some ten miles east to west, and, at
its widest point, about five miles north to south. To the east, beyond
the Lufilio valley, it was bounded by the mountains, largely un-
inhabited though constituting the beginnings of Kinga country;
to the south was the uninhabited forest; to the west a tract of
equally uninhabited, but mountainous, country intervened between
Selya and the Mbaka valley; only to the north was there no natural
boundary, the lands of the southernmost Kukwe princes marching
with those in the north of Selya.® Within this small area, three main
families of princes can be distinguished: in the Lufilio valley were

1. Fulleborn, 303 (note): “The Nyakyusa [proper] are supposed to have come
from the region of Rutenganio where there is a giant ‘Mpogusso’—tree,
now struck by lightning, which is sacred for them. In memory of their
origin they bury their dead facing this tree...” Cf. Wilson, M. 1959: Genea-
logy at p. 3, note on Kalesi (18): “Descendants look to Tukuyu when
buried.” Mpuguso, to the south of Tukuyu, was afterwards the seat of the
Native Authority and Appeal Court. See Wilson, M. 1951: Map I1I Rungwe
District. Fiilleborn’s version of the direction in which the dead face is
preferable; Ntukuyu Hill is not known to have had any particular significance
for the Nyakyusa before the Germans founded Neu-Langenburg there.

2. Ntebela in Nyakyusa.

3. Also Mwakalobo (see below).
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the Nyakihaba; the descendants of Mwamukinga were in the area
of small volcanic craters to the west; and further west still were
those princes associated with the Lwembeship.

(a) The Nyakihaba, of whom Mwakatungila was one, were the most
numerous and are the best known. They were divided into two
sections, being the descendants of two sons of the eponymous
ancestor, Mwakihaba. One of these, Mwaitende, is said by Merensky?*
to have been the father’s father of Mwakatungila. This latter was a
young man in 1891, but both his father and his father’s brother
were already dead. This was said to be his reason for “adopting”
the mission; he is reported as having told Merensky on first meeting:
“You are an old man. You shall be my father. I know that your
counsel will be very valuable to me.””® He is also shown as Mwa-
katungila II, the successor of his brother.® It seems likely that he
was very much younger than the first holder of the title; this is
suggested by the absence of living “fathers”, and by the age of
Mwakasula, his father’s brother’s son but already an old man.
Mwakasula is indeed described in one place as Mwakatungila’s
“uncle”,* but I accept the explicit account of the relationship shown
in the genealogy. As the narrative showed, Mwakatungila also relied
to a considerable extent on Mwakasula, his closest senior kinsman,
consulting him on whether to accept the missionaries, and yielding
to pressure from him on one occasion over Kinyolobi. They had
also apparently acted in concert some two years previously when a
Magwangwara raid occurred, sending their cattle up into the hills.
There however, a Kinga chief stole a number of them. The two
princes came together to ask the mission to intervene in the matter.?
As appeared in the narrative, Mwakatungila had subordinate to
him a brother, Mwaijande; he was, it will be remembered, to be
punished for setting up a post. Yet he had a village of his own, and
on one occasion joined his brother’s councillors in acting against
him. There appears still to have been a Prince Mwaijande in Selya

1. Merensky 1894: Genealogy of Chiefs, II. Merensky’s two genealogies are,
with Monica Wilson’s genealogy “The Chiefs of Lwembe’s Line” (1959),
referred to throughout. Relevant sections are reproduced in Fig. 1.

2. Deutsche Kolonialzeitung 1893, 88.

3. Merensky 1894: Genealogy of Chiefs, II. For a discussion of Nyakyusa
principles of naming and positional succession, reference may be made to
my thesis The Nyakyusa Polity, Manchester: 1965.

4. Ibid, 214.

5. MB 1892, 360.
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in the 1930s.! Mwakasula died in January, 1896, but he was
apparently succeeded in the title, for he appears on the 1906 map
and is mentioned in a mission report for 1908.2

The princes just discussed do not appear in Wilson’s genealogy.
Instead, Mwangake is shown as the only son of Mwaitende. He
lived three or four miles further west and in 1923 had a village a
mile or so from Itete. Not only was he still flourishing at this date,
but also is reported as young in 1903.2 Genealogically he is shown
as of the generation of Mwakasula's father. We therefore have
here either an error in the genealogy or a first case of a title effectively
outlining the generation of its origin, a basic feature of the indigenous
princely system which I seek to demonstrate in this study.

The descendants of Mwaisumo, the other son of Mwakihaba,
were to be found a little further up the Lufilio valley. Four of the
five known princes here were of the same genealogical generation
as Mwakatungila; Mwaihojo, chased across the Lufilio, belonged
to the preceding generation. In view of this it is interesting to
remember that, in spite of what had happened to him, the mis-
sionaries were still told that he was a leading prince; he certainly
had several villages. There is no evidence as to whether he was the
first holder of his title, or of what happened to him after the Mbasi
affair. The two “sons” of Mwaihojo, Mwambebule and Mwandosya,
were reported as “minor’’ princes. In March, 1893, the two brothers
fought, Mwandosya being defeated. Many of his cattle were taken
by the victor, and the rest were seized by Mwangomo (see below)
and by Mwakatungila, who took away some fifteen head. This
incident I referred to in the narrative; Mwakatungila succumbed
to mission pressure and returned the cattle.® On his and Mwangomo’s
part the action seems to have had no other basis than the convenient
opportunity to acquire cattle at minimum risk.

In the case of the other pair of princes, Mwangomo and
Mwakipesile, it seems likely that there was no holder of their
“father’s” title, Mwandelile, surviving in the preceding generation.
Of Mwakipesile we know little save his existence, and that he
sometimes used his father’s name, Mwandelile, though whether
simply as one of his own names or as an inherited title is not
Wilson, M. 1951, 124.

MB 1897, 210; MB (JB 1908). 96.

Brown 1923, 52/3; Fulleborn 310 (quoting MB 1904. 13-41).
Merensky 1894, 199.
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clear.! He may well have been the young ‘“‘Muakepesi” whom
Giraud, a French explorer, met in Selya on his way south in
1883.2 Mwangomo has made a much greater impression on the
records. Merensky knew him as an important prince, a capable ruler
and a brave warrior.® It seems probable that he had successfully
challenged Mwaihojo for the leading position, driving the latter
out after he had attempted to defeat Mwangomo by seizing his
cattle, as I recounted in the narrative. This would be a classic
case of the kind of competition I see as characteristic of the
Nyakusa polity, particularly as the titles of the challengers were
not even of the same generation of origin.

Mwangomo is also particularly interesting because we know of
at least three incumbents of the Mwangomo title. The Mwangomo
to whom I have been referring died from the effects of a snake-bite
on 4 May, 1893.% In the following years, Mwangomo appears
occasionally in the records, until, on the night of 8/9 December,
1923, he again died, strongly suspected of being the victim of action
to hasten his end, as befitting a Divine King.® Yet in 1935 there was
still a prince of this name in the same part of the country as there
had been 40 years previously. After more than 60 years, in 1955,
the situation was, according to Wilson, still exactly the same.®
How the latest Mwangomo was related to the first, it is impossible
to say. I shall demonstrate, however, that the long survival of titles
cannot simply be ascribed to “modern times”.

I thus summarise the situation among the Nyakihaba:

1. If the slightly problematic Mwangake is omitted, they display a
remarkably exact development in the form described by the Wilsons,
i.e. with two “sons” of every ruling prince in one generation be-
coming themselves ruling princes in the succeeding generation.

2. The ruling princes were almost all of one and the same genealogical
generation.

3. The co-existence of Mwaihojo and his two sons could be seen as
illustrating the transitional phase between generations. Mwaka-
tungila had perhaps subordinated his brother, Mwaijande, and so
perhaps had Mwakasula. There is even, in Mwambebule and

MB 1896, 214.

Giraud, 175: “un grand chef™.

Merensky 1894, 210.

Ibid, 202.

Brown, quoted Chapter 5, 2 below.

Wilson, M. 1951, 191; Wilson, M. 1959, Genealogy.

NP BN~



THE PRINCES OF NYAKYUSA

Mwandosya, an example of fraternal rivalry likely to lead to this
kind of result.
4. But there are pointers to be observed even here: the age discre-
pancy between Mwakatungila and Mwakasula, the persistence of
the Mwangomo title, and, most important, the affair of Mwaihojo
and Mwangomo.
(b) Moving a little to the west one would reach the descendants of
Mwamukinga. This is the area in which the Wilsons did their most
detailed work; the genealogy of the “Chiefs of Lwembe’s Line” is
noticeably fuller in this section than it is elsewhere, and is based
on the evidence of three important informants in key positions in
the line.! Because of this I am able here first to survey the situation
in the 1890s, and then to examine the history of Mwaipopo and
his father, Mwaijonga, as it can be found in the Wilsons’ works.
Mwamukinga was considered to belong to the same genealogical
generation as Mwakihaba though Wilson and Merensky differ
slightly as to the exact relation between them; Wilson makes them
parallel first cousins, while according to Merensky they were
brothers. The remarkable fact, in terms of which a plausible explana-
tion of this difference can be suggested,? is that the Mwamukinga
title still had an incumbent in the 1890s. As I related in the narrative,
it was he, or rather his councillors, who were responsible for the
final defeat of Mbasi in the affair of Kinyolobi. The missionary
description of him on that occasion as “‘the oldest and therefore the
most senior” prince of the region® is most apt for the incumbent
of a title originating in the third or fourth ascending generation
from the latest generation of ruling princes. The report went on to
note that, on account of his seniority, he constituted the last resort
in difficult legal matters. This echoes interestingly a statement of
Monica Wilson’s: ““appeals in difficult cases may be taken from
either of the young chiefs and their village headmen to the old chief
and his village headmen”.* The principle is clearly here the same,

1. These are numbered in the genealogy 86, 116, and 148.

2. Mwamukinga and Mwakihaba in the genealogy represent two distinct
sections of the line. Merensky’s information, collected from the second
section at a time when Mwamukinga was the senior title in the region,
shows a closer link with the title for his section than the version collected
by the Wilsons from Mwamukinga’s own descendants. See Fig. I above.
Fig. IT shows Mwamukinga’s descendants.

3. MB 1895, 390.

4. Wilson, M. 1951, 29. Cf. Wilson, G. 1951, 281: he had originally written
““in cases of inheritance” for “in difficult cases™.
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Figure II THE DESCENDANTS OF MWAMUKINGA
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but a “period of transition” had apparently in this case endured
through three generations, i.e. a period of the order of ninety years
in length, if the Wilsons’ estimation of generation length is accepted.

If any titles survived from the generation following Mwamu-
kinga’s, they have escaped the records. From the following genera-
tion, however, there are three titles, i.e. all those shown. Mwakyambo
and Mwaipasi were the sons of Mwalubange, Mwaijonga the son of
Mwakagile. Mwaipasi has left records of nothing more than his
presence, not far from Mwakasula, throughout the 1890s,* but
Mwakyambo, or his representative, appeared in the narrative above
as one of the more important princes of the region. The missionaries
described him as an Oberhauptling (superior chief) who had some
authority over the other princes; his representative had taken the
lead at the missionaries’ conference.? Of the next generation, there
is no sign of Mwakomo; and Mwandobo, son of Mwaipasi, is not
noted until 1906.% It is 1906 likewise before there is indubitable
evidence for Mwaihojo, Mwakomo’s son, though there is a probable
reference to him for 1896 and Wilson asserts that he was already
ruling before the arrival of the missionaries in 1891, this probably
on the evidence of the prince himself and his close kinsmen.? He is
also said to have seized the country of his brother, Mwakyonde,
soon after his Coming-out.’ It is probable that this could only have
occurred before the German Administration was fully established.
In this line there are thus to be observed three titles, Mwamukinga,
Mwakyambo, and Mwaihojo, existing contemporaneously, yet in
origin spanning five generations.

For Mwaijonga, son of Mwakagile, there is only one piece of
contemporary evidence, and this reveals little. The missionary,
Johnson, travelling north through the valley in 1883 noted that he
passed through “Majonga’s”, and this does appear to have been in
the region of Selya.® From Monica Wilson, however, much more
information is available. According to this information, with
Mwaijonga there also came out as ruling princes two brothers,
Mwafungo and Mwamwifu, but Mwafungo did not last long. He
died young and is said to have lacked an heir, i.e. a junior full-

Merensky 1894, 93; MB 1899, 763, etc.
Merensky 1894, 220, 265.
MB (JB 1906), 106.
Wilson, M. 1959, Genealogy; MB 1897, 199; Map 1906.
Wilson, M. 1959, 69.
Johnson 1884.
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brother, etc. Mwaijonga therefore inherited, taking over his villages
and his widows. A genealogy in Rituals of Kinship, showing a
Mwafungo alive in 1935, casts some doubt on this lack of an heir;
there was perhaps therefore rather more political initiative in the
matter on Mwaijonga’s part than the story suggests.!

By one of the inherited wives, Mwaijonga had a son, Mwakipesile,
and this son came out in the next generation, receiving the villages
which had belonged to Mwafungo. This can be seen as a kind of
leviratic effect such as can occur in Nyakyusa succession, but it
seems as likely to be connected with a shortage of properly eligible
sons available at the right moment. Ipopo, Mwaijonga’s senior wife,
had apparently no son when the Coming<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>